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The importance of Jabir b. Hayydn for the history of science is
undisputed: today he is the subject of latense controversy by scholara
and scientists, who have judged Jabirian 'Alchemy’ to represent the
@most rigorous attempt to found a quantitative system of the natural sciences
in the Middle Ages. For many scholars and 'scientists’ of medieval
Europe (at least from the thirteenth century on), Geber excited even
more interest ahd respect; this is so because of the holistic system
of knowledge which they held, where no art, science or technole:
intelligible without its cosmological, ethical and existential presuppositions
and implicacions.

But this appurosch towards science (‘ilm) i3 precisely that which
early Isod‘Ilism fostered within the Islamic milieu. Felix Klein-Franke
sums up the current tread of thought when he observes: "It is now 1

d that the Isma'Iliyya constituted a centre of ocecult sclences."
no Filippani Ronconi states:

the 'sclentific meditation' upon Nature was fostered, at
least in the amblance of the Ikhwin al-Saf3’ by Guides.
The sace is the case for the Imim, who is supposed to be
in possession, somehow mystically, of total knowledge.
That ia why such philosophical-scientific research was
promoted by people with an inclination toward Shifism,
if not directly Lsad‘Tlism, people sttracted to the

ini Laplication of being led into research by a kind
of pre-knowledge of ita meaning and contencs.
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It is this intimate wedding of natural sciences with metaphysics snd gnosis
which permite one to include a discussion of the grestest of Muslim alchemists
within the context of Isci‘Ili esotericism.

This paper atcempes to situste the teaching of Jibir b. Hayyin within
the context of the intellectual and ‘spiritual currents which comprise the
phenonena of early ShI‘isw, particularly through the prism of the notions of
MATIQ and SEMIT
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I treat the hot with the cold, the cold with che hot;
the wet with the dry, and the dry with the vet;

and I return the whole affair back to Cod...

- Jda‘far al-Sdigq

(in debate with the Hindu
physiclan before al-MansGr.
‘Ilsl I 92f.; & Khisdl 38f.)
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FROLOGUE

The true story of the hatching and nurturing of Muslim grosis, from
the lifecime of the Propher Muhaomad down to the firsc half of the 2nd/Bth
century, 1s largely a subject of legead and controversy (e.g., the figures
of ‘ALl b. AbI Tilib, or of Saluin al-FarisI). The thresds of the story
may possibly be picked up tovards the lata first and early cucond century
of the Hejira vithin the circles around the Husaynid *Alids Muhamaad al-
Baqir (4. 115) and his eldest son Ja*far al-$adiq (d. 148). There is
litcle doubt that, pending the drastic re-evaluation and critical scruclay
of the early msterials emanating from such persons, such light may be shed

on the earliesc diffuslon of an esoteric teaching ('ilm al-bitin) artsing

out of & radicslly spiritual appropriation of the Islanic revelation.
For msny Muslims in the past as well as today, the very idea of &

'hidden' tradicion (sirr al-makeGn) at the heart of 1sldm, of & secret doctrine

(maktim, mustatir) conveyed by the Messenger of God and Seal of the Prophets,
may God whelm him in glory and give him pesce, to a limited number of
individuals charged with Lte spresd and preservation, comes as blas_phemy.

n) Ls clear

God's Revelation is for all men, snd His message (the Holy Qur
and understandsble. At the ssme time, throughout Muslim history, another
current of thought and experience has held firaly to the view that God's
Revelation is replete with significance at differing depths of understanding,

and that {n His unfschomable Omaisciencs, the AllMighty provides guldance



and teaching for all the different degrees of human understanding. This

latter atcitude perceives that becsuse God addresses humanity in terms

they can graop and understand, the AllWise provides knowledges ng
to every depth of human comprehension— however shallaw or deep these may be.
Both of these tendencles share the view that the Prophet Muhsmoed was
especially qualified and fitted to receive God's Revelation and that the
Holy Book revealed on his !‘un‘u- is in fact replete with all possible
guidance and teaching, speaking clearly and directly to all the depths of
human understsnding.

Islim concelves of the Prophet Muhammad, as well as the previous

prophets in human history,

supreme examples of human life in irs totality
and thus the models par excellence to follow and obey. This is especially
true in the inner religious and spiritual 1life of Muslims. The ideal of
"Prophetic-Man" — from Adam to Huhammad — is alweys taken as the archecype
for human spiritusl reslizacion. Ia harmony with another fundamental aspect
of lslim, namely Kaowledge (‘Llm), the prophets are seen as the custodians
and dispensers of unaduiterated Truth and the Knowledge-of-God, uhich is

the constant unchanging factor behind the various revelations and divine Lavs
sent down to mankind. Thus, Muslim gnosis apprehends Prophetic Knovledge to
be the vecy content and substance of human spiritual reslizacion, and trains

all its attention and hopes towards coming into Lts possession. Here too,

the AllMerciful does not leave man without concrete guidance towards the
acquisition of prophetic truth, and Lt was the hallmark of ShI'i Tslim to

continually look for & human examplar uho embodies and possesaes this 'Ilm



to the full.

€ possible degres. Sunnl lslam, while generally congidering

the Qur'dn

eobodying such *1lo, also shares the concern for concrets
guidance as enshrined, for example, in the flgure of the SGfI Shaykh or PIr.}
In approaching the subject of earliest Ismi*IlT spirituslity and its
speculative expression, it 1o helpful to realize that, vhatever interpreta-
tiona and assignations of origlns that have been made (ranging from Persian
duslism, to theurgic Neo-Platonism, to & rather ill-understood branch of
heterodox Shi‘T 'extremisa'), this epvement within lalim is rocted Ln certain
underlying facets of archaic Shi‘'l Islim whose development remains largely
unexplored. A look at the uaderatanding of prophecy and "hiero-history'
48 envieloned by Muhamasd al-Baqir snd Ja‘far al-$3diq will prove a valuable

a1d in exsoining the notions of Nitiq and

it fn cerliest Tsaa'Ilism, and
in apprectating their significance in Jabirisa guoais.




* Hote:

I. From ADAM to the Qa'im: The Greatest Name of God and the Relics
of Prophecy.

These are the revelations which Adaa made knowa
to Seth his son. And his son taught his seed
about them. This is the hidden kaowledge of Adaam,
which he gave to Seth, which fs the holy baptisa
of those who know the eternal knovledge . . .

i - The Apocalypse of Adsm
(Nag Memmadi, Codex V,5: 85).

In the vision of prophecy propoundcd by Muhammad sl-Baqlr and
Ja*far al-§8diq, s developed hiero-history is discernible vhich has
iategrated within its perapective definite features of ancient Jewlsh,
Chrietian and Gnostic mysteriosophy. The precise content and structure
of this hiero-hiastory, with its cosmologleal and anthropological elabora-
tions, still avalts critical spprecilation. Among its basic features ls
& pythos which seeks to explain the religfous history of mankind sa &

progressive ‘fallin, sy’ from the primordial fulln

of Ademic Knowledge,
and the providential restoration of the original knowledge of Prophecy in
Huhamoad and his Family. Ja‘far al-8adiq snlllt.‘ concerning the Grostest
X
fame 0f Godi" o cnmey asls e olee gl a TesTe a 20
et Lislog el y b intey aus Lo 30 s
el an b lr-u-;-duﬁ; 2t &i\d Lo paile esly U >
W oyt ¢ § e 5 M oy et ¥y Crbalio g et ooty
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bl i rl&_a)‘\-tughfl'-;
In quoting hadlths related on the suthority of al-BAqLr and al
it should be evident that to accept uncritically all such reports ta [ rdy
yet even moce foolhardy is the dismisssl of these documents without further ..so,

or the unwarrantable casting of doubt on tham and thelr rejectlon simply
because they do not fit in with gencrally aceepted idens




This report may be represented thus:

"Greatest Name of God' contains I3
God gave: 1) Adaa - 25 "
2) Hoah - 15 -
3) Abrahsm - ) -
4) Moses - & "
5) Jeous - 2 =
6) Muhammad - 72 L

& God keeps one 'letter’ with him which He gives to no-one else.
]

Apart from the significances of the nusber 73 as the oumber of letters of
the Greatest Name of God (vide
of the.
of God

seventy three 'sects’ . . .), the depiction
six major prophets as successively inheriting & decreasing portion

Greatest Name Ls striking. The Husaynid Imams claimed, furtheraore,
that Huhsmmed's legacy (the 72 lecters) passed to them vis *Al% b. AbI Talib,
and was part of their secret knowledge, whose protection and dispensation

vas an integral function of their status ss the Hujaj ('Examplars', *Author-
itative Exponents') of God in crestion.

This theme of the GreatestName of God constituting part of cthe

Legacles of the major prophets and their trustees (Awsiyi'), understood as
receptacles of God's Kaowledge, and passing down from Adsa in an unbroken

succession (the chaln of Anbiys'

wa sl-Avpiyi') i further elsborared in

4n important number of fragments steamipg from al-Biqir and al-§3diq.>
Al-Kulaynl preserves a report on the authority of al-Biqir (Raudah [ 218-27)
eacitled: "HadIth & layhi al-salsm al-shajarah."® In this hadien
al-Baqir recounts the story of Adsm's eating of the Tree in parsdise, his
£all to earth, Cain's murder of Abel at the evil suggestion of Iblis, and

the birch of Hibat Allih, Adam's third son, as a substitute for Abel, and
to whom God Lastructs Adem to bequeath his share of the divine systeries:
T . g g P PN T
al Zesedle g\ @bl JuSa Ce 5 ezl B L.
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Al-

Baqir thea tells of the death and burial of Adam (attended by Gabriel
with seventy troops of Angels & Hibat Alldh leading the funeral prayers for

the angelic holtl], and the threat which Cain made to Hibat Allah afterwards
Rawdah T 220): 2 L s T
Flabliol dE 0 ol W sy
a2 W Canlol b el cobies 5 T 4 eady
Sl A ) w5 gmisi e el 4 s oM
S s Ayl o R L R
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Dl dalleer osie b (niolen @i By alhaio ol
s Wy c o snan e LT, s,;,.mc,./_q,,,rm‘.m\
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Al-Biqir goes on to deacribe how Adam'y legacy of prophetic knowledge and

the Greatest Mame of God were passed down through successive prophecs—



Nosh {who sanounces to his son Shem the coming of Hid), IbrEhim, Mos
Jesus (both Moses and Jesus announce the coming of Muhammad), and Muhazaad
(vho himeelf is fastructed to surrender the trust to *AlT b. AbI TAlib);

and al-Baqir cape his description of the prophetic chatn (beyin
al-Tmén) by commenting on the Qur'Enic verse 4:56 — ' But We had alr

given the people of Abraham the Book and Wisdom, and conferred upon them
— in the following

a great domtnion. '

..L__f-,&lc_f'L.G((.vi z,g\\;'l) ;j__p,)r,_,\;ﬁui,

Tyl cr slagd 380 (“" r,u.ul__-;x‘.‘nu.‘) )A.,.AM‘J
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nner:

(Rawdah I 225).

An tmportant detail of this scheme should be stressed here:
both al-Biqir and al-5idiq make the point that in the period betueen Adsa
and Nosh, the prophecic ‘Ilm wes hidden (katana) and was mot publicly
h or Divine Law was firsc

proclaimed;® with the advent of Nesh, o 3

openly instituted for mankind.? Neveitheless, the prophatic 'Ilm scill

remsined veilad sven zfter Noah's era, and continued to be hidden with the

10

inheritors of Muhsmaad's legacy. The Hussynid Imiams are known to hava

(primordial prophetic

expressed their possession of this prophetic aff
knowledgs) in several ways, emphatically declaring that they wers the uaique
guardians of al-Jafr, a red lesthar csss in which were contalned aot only
the personal effects of the Prophet Muhsamad (e.g., his sword) but also a
number of secret religlous scrolls from sncient prophecs and wise mea, and

varfous symbolic relics, including the Greatesc Name of God. Al-Jafr vas



often likened to the ancient Tabernacle (TBbit) of the Hebrews; and ia

ons cycle of reparts about the transmission of the prophetic 'afflatus’,
al-Biqir spesks of the 'coffin' of Adam, in which his secret knouledge
and his bones were collected and atored, and which Noah received as his
legacy, carrylng £t with him on the Ark to deposit it after the flood in
Mesopotamia (KGfah being the legendary site of Adsa's grave, Noah's tomb
and the burial place of ‘Al b. AbI T3lib according to sarly ShT'ism).'!
Such a divislon of human history into anti-deluvian and post-deluvian
eras appears to reflect the Qur'@nic (and Biblical) teaching that until
the time of Noah, mankind was ene comaunity (thus there was no need for
): but from Woah on, le‘n differed among themselves (thus the
divine laws were institutionalized— cf. Qur'@n I1:213). Lacer on, esrly

TsuE‘I1T thinkers were to express a varlety of views over whether Adam

was te be seen a8 a bringer of a SharI'ah or Divine Law.

One consequence of this understanding of 'hiero-history' peculiar
to al-Biqir and al-§3diq is thet the original sapiential knowledge of

Adam and his progeny has always been kept secret throughout human history,
oaly being entrusted to the wisest and purest of men, particularly that
Tace of men who spring from the seed of che prophets. In other words, the
Prophets have maintained 'stlence’ over it, even while publicly proclaiming
divine revelations and instituting divine Laws. This may iamply that

the Waldyah ("sanctity’, 'authority to initiate’' spiritually held by God's
'Friends') precedes Nubuwwah ('Prophecy’ - understood as limited to the
public proclamstion of a divine messagq and the institucing of a Lav).

How, the perception of the relation between Nubuwush snd Waldyah, their

relative precedence or priority, is one of the major criterion for classifying
various 'Iodml’ ShI'I currents of the first four centuries of Ial&
elevate the Imim/!

it above the Prophet/Natiq, for exasple, distinguishes
the more 'radical', more esoteric viewpoint from one more easily tolerated
by the community at large. In fact, the relative priority of these concepts
Lies at the heart of the difference between the two major branches of

Shi‘l Islim: the Isaa‘Iliyysh and the Ichn@ ‘Ashariyyah. Since both these

branches of early ShI‘ism stoutly maintain that Ja'far al-$idiq played &




determinative role in the formation of their respective tradictivna,
the significance of the above interpretation (namely: the priority of

valdysh over mubuwwah vis.
may be far-reaching.”

vis the prophetic ‘Ilm of God's secrets)

But we have seen that the transmission and application of the
Adsaic fullness of Knowledge does mot stop with Huhammad. According to
the viston of al-Biqir and a
enjoyed by the Imim's of the line of *AlT cthrough al-Husaya, the Prophet's
'undertakes'

Ediq, it continues to be successively

grandsoa. Each Imim who ‘stands’ (or: "accomplishes’,’execute:
the office of Izmimsh) — as the Qi'im — fs seen to be {n full possession

of this ‘Ila (which is one of the chief requirements of Imdmah). It should

be clearly understood here that by " *Ilm " {s meant prophecic gnosis,

a type of resurrectional 'knowing' that involves both an uplifting of
the human sod s coming-down of the divine.

Al1-B3qir and al-§3d1q apparently tarely employed the term
al-Mahdl, using Ceros such as: 8l-Q3"im, S3hib al-Asr, Hu}jah, WasI,
yet certain of their followers and

to refer to the Im

various exponents of ghuluww (heretical 'exaggeration' in religion) from
the late first century onvards seem to have referred to the lzia sa

either al-Mahdi, or al-Q3'im, or as both al-MahdT
tic wing of early ShI‘ism entercained

im. Certataly,

the more revolutionary, chili

the expectation of a future Redeemer/Mesaish who would appear, sword in
hand (the Prophet Muhammad's Sword, Dhi al-Fiqir) to exact vengeance on
the enemies of the Ahl al-Bayt (the Femily of the Prophet), and to
tablishing a religlous and
politico-social Utopia in this world. Such & Mahdl ('diviaely-guided'
Tiom) of Huhamasd's

clesnse the earth of wickedness prior to

leader) or Q3'im was perceived as the 'Completer'

prophetic mission, and #s & precursor to the Last Days before the dissoluticn

There ia a greac deal of tencativeness ia these remarks, for uncil
& auch more definite understanding of al-Baqir's and al-$idiq's teaching
has been attained, certain issues like this shall have to remala obscure.




of creation and the advent of Judgeament Dey. Probsbly some even viev:d

the Expected One (who had to be a descendont of *AlT) as snother Prophet
to be sent by Cod, and thus in possession of the Prophetic ‘Ilm. Several
reports from al-§idiq give an indication of the terrible role the

wag destined to perforam: -
cdesraasd fVascior M. .
“ SN o GRS o il f 5 SUT G LalT vz ™
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Ia the teaching of al-§3diq, each Iu3am Ls the Qa'ls ia so far
a8 he discharges and executes the functions of Imamsh: standing (giyim)
lujjah) of God in crestion, vehiculing the
interior applicatfon of the revealed word to the Faithful, legislacing

as the 'Delegated Exponent' (a

(as the Prophet had done) for the community of the Faithful, and witnessing
by his person to man's fulfillment of the Divine covensat and to God's
fulfilling of the covenant. The I

is thus the one authorized to speak

in God's name, the utterer or znuncl-‘tﬂr of God's Will to men, the elucti-
dator of the meaning of the Revelation eccording to the degree of
uaderstanding of differeat men, . . . the Nit1q. His successor/designaced
h from his birth

son & heir, whe shares Lla the Knowledge and grace of Imar
(or: from his designation as successor: or: from the death of the previous
Inim who d t) during the Lifeti
of the previcus Imim (i.s. does not discharge the functions of the Imim-

¢

upon his 'standing’ es the Imdm (i.e. upon his becoming Nitlg). For al-$idiq,

ignated him)} and maintaina 'silence’

m) = Ls the S3mit, and only has the authority te Guide and Leglslace

therefore, the terms Nitlq and §3oit refer (st least {n che most evident



eaployment of these terms as preserved la Ithns *Asharl hadith collecticns)
to che successive continuity of Waliyah, from one Imim to the next, which
insurea the preservation and dispensation of prophetic

Hewever,
even in his own lifetime various closely related followers of al-

appropriated and expanded these terms in their own particular experience,
e.g., AbG al-Rhattab (4. 138), vhose companions:

two prophets,

sod the ocher silent (

cmad, he had been the speaking

prophet and ‘A1l the silent one, and now Dja*far

was the spesking prophec aad Abu'l-Khattab the sileat
'I.'hey considezéd all ImSc-prophets, including Abu'l-

b, as God.

In general, the first few centurfes of Isldm witnessed the wide-
spread and dramactic evolution of a dogmatic ideal of the Mahdi/Messiah,

heavily coloured by the apocalyptic and millenarian hopes of political
protest, social revolt, an anarchic mysticism, and a radical spirituvality—
whose interwoven strands constitute archaic Shi‘ism.. Out of the turbulent
currencs of these phenomena, the Qa'im-ldeal most often envisioned the
flgure of the Expected One in terms of a return to the origins, the sealing
of history {or ac least this particular period of history) whereby the

will bring the end back as Lt was at the beginning of sankind— by
re-introducing the Waliysh which preceded Nubuwuah

Paradise on earth!
It 18 not far from such an understanding that the Qa'la's appesrance (zuhir)

may {nvelve an outmoding of institutionalized divine Laws/Shard'i, or

perhaps & final, sbsolute consummacion 4f all previous Lavs through the
agency of the "public" proclamstion of uhat uncil then all prophets had
outwardly maintained silence over: the hidden knowledge of Adem, which
he gave to Seth, the Secrecs of God. It 1is from such a background that
the earliest specifically 'Isad‘ill' form of Shi‘iem springs.



II. The Streamlining of Radicsl Revolutionary Shi*ism ~

Recently scholars have dwelt on the perplexing issue of the
rise of the Isud'IlT movement, the relations betveen the Qarmatiana and
Fatimid Ismd‘Ilism, as well as the speculative elaboration of 'lsmd*ill’

14

Shi‘ism. Ivanow'® and Hadelung'® have tended to aintmize the tmportance

of certain early ShI‘T groupings of the second century for the formations

of Qarmatl and of Fitimid Isma‘Ilism. Others such as Bﬂlllsnﬂnu. s"‘"—"‘““““l

Levts'®, scern'” and Haln?® have laclined towards sccepting sose link —
hovever vaguely understood — betueen variows currents within archale
Iciol ShI‘ism and che earliest speculations of Qarmarl and 'Ismd'IlT’

Shl‘ism. Without trying te survey the variocus views put forward by these

scholars, nor take a stand on the issues involved, it should be noted that
the gap of a century following the death of Ja*far al-$3diq untlil the
emergence of earliest Isod'Ilism is one of the most confusing blank spots
in Shi‘i history, and very unfortunately so for the problem of Jibir's
ShI‘ism. Several factors should be kept ia mfnd when considering this

shadowy perfod: the Iswi*IlY claim that from the mid-second century to

the latter half of the third century their movement was @ secret underground

organizatics, about which accurate information is extremely rare; and

eorly Shi*ism of a radically esoteric nature (batinI) was probably difficult

to distingulsh from what later on (i.e. by the late third and fourth ceaturies)

came to be recognized

Lthod *AshaiT school.?!
Yet certain definite links and prolongations of archaic [aial

more moderate, conservacive Shi‘ism, e.g., in the
‘

ShI‘T themes can be recognized in earliest Isma‘Ilism. Take, e.g., the 23
well-known "colourful-tale" of Ismd*T1T origine givea currency by Akhl Muhsia’
(d. ca. 375), which relies on the lost snti-Ismd*Ill tract of Ibn Rizdm

% I this section, the main emphasis is the problem of the emergence of
the Lsma*1LT wing within 2nd to 3rd century Imiml Sh1‘ism {n the Light of
Qa'im {deology and of Jibir's ShI‘(sa.



(beg. of 4th c.), Kit3b 1 Redd al-1soi*Iliyysh, linking the Ised*IlTs
with ‘AbdAL13h b. Maymln al-Qeddih as a Daysanite subversion of Islio.
Akb Mubsin atcacks vehemently the ides of "hidden” knowledge (amr
and the secret transmisaion of esoteric truth.’’ He gives Ibn Rizin's

desceiption of the early Laud‘I1T style of propagands, vhoss teralnology

and intention smacks of earlier teachings such es those of Ja'far al-$adiq
(DawadirT, Kanz

().‘) C}.._.:}\) PR SR | I.-J
dla.:.,ldd'uu 2e g 1 GBS OF o oa.-u (_f:
el o, r)g'l‘_);-)/dl/-” oL
alle V| alzs 5 bl gagi Vs abs cirla W Y

ol als W ol Lorirtie g It st D
Again, one theme central to both early Ghu
met wich in cthe Kitib

teaching and to al-§3diq is

an early Qarmagi production
attributed to Abl Ja‘far Manglr sl-Yaman— namely the Asbib or "Ropes',
'recourses’, linking the Prophet and Icdm with the celestisl wor1a. 2

Or the theme of t3bit al-sakinah in the same work recalls the role assigned
r by a

diq. There 18 slso the question of what Ivanow termed
"the haqi'iq dan:nne" — which most investigators have seen a§ aa impor-

tation of Greek/Neo-Platonic/Hellenistic-Orieatal-theosophy into Tama‘Ilism
during the third century— and whether it has any resonances of the gnostic
teschings met with already by the second century with sl-§idiq as well

various ghili exponeats. Thus, in & létter writcten ca. 162 by the Fitlmid
Caliph al-Mu*izz di-Allih to al-Hassn b. Ahmed al-Qarsati (Dauid3rI, Kanz VI
150-51), the notion of the Imdm as divine hyposcasis of the Divine Fiat
met with:
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1f authentic, sl-Hu'izz's epistle would contain an echo of one of the



fundamental teachings of al-Baqlr and al-S&diq: the pre-corporeal creation

of the light-bodies of the Ioims from the 'substance’ of the Pleroma-world,
and their pre-creation election ss the upholders of God's Amc.

Perhaps the most relevant fssue, with regard to the mechanics of
the 'hiero-history® of Isei*Ilism and the prophetism lnvolved in the Matig-
SEoit relationship, is the great variety asong early trends of [smd‘Ilisa
1o the hudid (degrees or ranks of the religlous hierarchy) and their rolation
to the cossie emanations from the Oae, as well as the place assigned to
Muhaomad b. Tsmd‘Il as the Q3't
phase of the Taci‘IlT movesent (at firat directed probably from al-Ahwaz
and al-Baprah) as holding that: "Mubamoad b. Isa3‘Il was acknowledged ao

im end

Madelung has characterized the earliest

the Inim, who had disappeared and was about to reappear ai
to rule the world. The leaders of the movement in the abscence of the ioim
clatmed the rank of hud)dfie.” (E.I.2 IV 198). This tread supporting the
doctrine of the return (raj‘sh) of Muhammad b. Iswmd‘Il b. Ja*far 8l-$adiq
Temained potent until the last quarter of the fourth century, when the

4th Fatimid Caliph sl-Mu*izz (341-365) was able to regain the sllegiance
of most of the achismatic Iswd‘'Ilis Ln Iraq and Persia— with the exception
of part of the old Qarmatl movement in Bahrayn. "Fitimid doctrine,' states
Hodelung, “because of the Firiomid claim to the imimste, was forced to

modify the early doctrine concerning the role of Huhammad b. Lswd'Il ae
the final Imém and Mahdl and the restriction of the number of irims to seven."
(2.1.2 IV 204). Already in 286, when *Ubsyd Al13h al-Mahdl (che eveatual
founder of the Firimid dynasty in North Africa) became the leader in Salamiyysh
(Syria), a schism split the esrly Ismd*IlI movement provoked by 'Ubayd's
claiming the imémate for hioself and his ancestors. The Iraql Qarimitsh

led by Haodin Qarvat and his brother ‘Abddn, broke off thelr support of

the Salamiyyah leadership, and Qarmatl accivity in Syris, Iraq, and al-Bahrayn,

and probably western Persia aleo, refused to support the 'Fitimid® claim

to [mSmah, pursuing its own destiny for some time, and expecting the return
of Huhasmad b. Iemd*Il.
What is clear Ls that the earliest 1sad*Iliyyah held videly divergiag

views as to the line of Imfma from al-§&diq on. One tendency, for example,



made the firat Fitimid Caliph-Imims descendancs of Misd ol-Kiziam b. Ja*far
a

-§3diq (che seventh Isim of the Ithnd *Achariyysh, end focus of intens:
@esslanic expectations following his death in 183 on the part of an
important Wiqifl grouping). Tals possibly reflects tha comson mingling

of yEqifI-type groupiags who made the cycle of seven Prophets and/or

Indos the foundation of their faith.2’  Another very early tendency appears
to have been the confluence of a certain stresm of 'Hanafiyyah' Shi*isa
fato the waters of Qarmagl genesis. AbU Sa*Id Hassn b. Bahram al-Janaabl
(murdered 301), the founder of Qarmatian power in Esst Arablas seat from
Southern Irag, who was responsible for the subjection of a large part of
Bahrayn by 286, “"won followers repidly, perhaps among @ group formerly
attached to the line of Ibn sl-Hanafiyya." (Carra de Vaux & M.G.S. Hodgson,
E 33
movement in south Iraq, s quotatien is given from a 'book' of the Qurmatis
(TabarY, Ta'rikh III 2128-29, year 278):
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:_ II 452). In one of the earliest historical references to the Q:

1lism

Nevertheless, the most significant trend in the genesis of earliest Isi
nal Wagifl groupings who 'stocd fast' by
dn, being the seventh

appears to have been the orl,
Muhammad b. Ismd‘1l, who thus becomes the
Inio after ‘Al%, and the expected Mshdl who will 'complete’ the Huhammadan
cycle of prophecy. In this respect, Sa‘d b. *AbdAllih al-Ash*arl al-Qumal's
description of the early Qardoitah (Haqgalat 83-85), written ca. the 80's

of the third century, as evolving out of a branch of the Mubdrikiyysh

b1 factions i Kifsh ca. mfd. 2nd c. on) may well

grouping (one of the Kha
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deplct the predominsnt attitude of such 'sevenar’ movements whose ideologlesl
momentum coaledced to form the first public manifestation of 'Qarmarl'
propaganda shortly after the middle of the third century. Al-Quesl reports
of these earliest QaroatTe (Maqilat 84):
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Hote thac in this description that Adam is not counted ss a proclaimer of
sh

, while *AlT and Mubamoad b. Isad‘Il are, the lacter being seen
s the bringer of a new Law which will abrogate the Law brought by the
Prophet Muhammad.

Before moving on to s discussion of esrly speculacive elaborations
of the notiona of Nariq and it may be useful to cooment on the links
of ‘AbdAllsh b. Maymin al1-Qaddih with the geneats of the Qarmarl doctrine.
Much has been debated over the validity of a 'Qaddahid® role in 'proto-
Tsma*'T14 et the question still remains open uhzthlr it 1is only a vicious
fabrication’ (as Ivanow held), or & apun out of half-truths (e. the
possible connection of some 'Qaddihids' with the bgginnings of Tsna*Tltem
about 260 - ef. Stern, “*Abd Allih b. Mayoin" E.I.° I 48). Various verslons
of the Qaddahid allegations (in & confused and apocryphal canner) link either
Maymin andfor his son *AbdAl1ah with AbT al-Kha b )i AbU Shakir
b. Daysin (i.e. Christian-gnostic-dualistic antecedenta); Barmek ai-Balkhi
(anceator of the XL Baroak, supposedly ‘Zorosstrisn', yet in reallty Buddhist);
and with al-Ho: L T who later inicisted Hamdin Qarmag in
the Sewad of Kufah). ions of this story, consule:

Ivancw, Rise of the F& wAdarl, Kenz VI G4f.; De Sacy, Exposé
I 74f.; Lewis, Origine 44-7L; Stern, "Abu'l Qasim al-Bustl snd his refutition
of Ism3'Tliem™ JRAS 1961 25-26; sl-Daylsnl, Baysn Madhheb al-Bacinlyysh 20, 29,
30, & 36. Maqrizi, HuvayrI, sad othe who repeat Ibn Rizaa's version cr
Mayoin as a Deysanite & follover of AbG al-Khatcib, have him go to Jerusalem
where he practices magic, theurgy, astrology, alchemy and ssceticisa, before




his son ‘AbdAllEh b. Maymiin goes to Persis to engsge in sedition.
historical person ‘AbdAllah b. Mayoin al-Qaddih, a raul of Ja‘far a
snd Misd al-Kazim well known in Ithna *Asharl hadith cqllections, sust have
died sometime in the last decade of the second centur! The Zaydl suthoru
al-Bustl and al-Daylawl, whose accounts draw upon seemingly esrly sources,
stress the Persian origine of Maymin, the foramer even linking him with the
Barmakid fomily, descendants of the high-priest of the Buddhist monsstery
of Balkh. Moot of the versions of this legend make a Qaddihid
*Abdallsh b. Haymin, d. ca. 198) the mentor of & certain al-Hu
b Abwizl, himself the Lnitiator of Hamdin Qarmat and his brother *Abdia o
the Sawid of Kifsh in ca. 264, *Abdan (d. 286) was reputedly en suthor of
QarmarI books, sad lesrned in medicine, astronomy and philosophy (Stern, E
al-Farq bsyn al-Firag 294, linke Hamdin with the Sabisns

Do all these allegations, iansinustions and cud-slinging coavey
something true or half-true? The mentions of occult sciences, of 'exaggeratini®
and gnosticising exponeats, of che Baramikah, and of Che person of al-Husaya
al-AhwizI (oftea mentlioned in conjunction with a certain Dindin {or Zaydin),

or else as the Persfsn Muhaomad b. Hussyn Dindn, sn assocciste of *Abdallih

b. Maymin and/or secrecary of Ahmad b. *Abd al-‘AzIz b. AbI Dulaf (d. 280)
1iving in the environs of Kerkh and Isfahan) are suggeative. It is known

that Rishdm b. al-Hakam (d. ca. 179), one of the leading disciples of al-$idiq
and al-Kézim, vas closely ciated with the Daysanites, and with the X1
Yaqtin in Baghdad. The Barmakid wazirs in Baghdad were intimately Linked

with the AL YaqtIn (the descendants of & mauld of al-Baqir and al-$3diq) as
vell.

Both Hassignon (“Esquisse’ 629) and Lewis (Origias 70) have pointed
out the imporcance of Ithnd ‘Asharl testimony concerning the figure referred
to as al-Husayn al-Ahwizl / and/for "Din and it 4s generally recognized
that the persons of Maysin and his son *AbdAllih are better illuminated by
Ithn@ *Asharl evidences than in Ibn Rizam's polemics. Now, early Ithnd ‘Ashari
biographical and bibliographical compilations mention two sons of Sa‘ld b.
Hamodd b. MihrEn {or: b. Sa‘*Id); Hihrin (or 5a'1d) who was a mavld of 'AlT b.
al-Husayn Zayn al-*Abidin, the father of Huhawmad al-Baqir; end these two sons
of Se'1d b. Hemmdd were named: al-Hasan and al- uuuyn. Acple testicony is
preserved concerning these two hrath:ro, but €t will beco » there
are some puzzling details about them, their (Ath:r Sa*1d, and al-Husaya b.
Sa'Td's son: AbD Ja‘far Abmad b. al-Hussyn.

—» al-Heman b. Sa‘1d b. Hoasdd al-AbwdzI: s relisble rivl of traditiona
from the 12er Imims'All al-Ridd and Muhamead al-Jawid, was originally
from Kifsh, but Iuvcd with hia brother al- Husayn and settled in Ahwdc.
Al-Hasan b. Sa‘Id vas an active represencative of the Imim al-Ridd, who
brought @ number of Lmportanc followers into contact with the lsim, such

& Muhammad, sons of Ibrihla al-HudaynI, *AbdAllh b. Muhaomad
al-HudaynI, ‘ALL b. sl-Rayysn, and ‘ALl b. Mihziydr. See: Tusl,

RLjal 381 & 78; Kuhlht nu-l 551-52 #10641.

=3 al-Husayn b. 5a'Td b. Hamadd al- Ahuazl: the younger brother of al-Hasan,
an important ShI'I scholar and suthor, the rawl of the Ioims al-Rid
al-Jawiad, and al-Hidi, d. 230. Leaving Kifal for Atwiz with his htlthr‘.




he eventually settled tn Quam, where he Ls buried. He and his brother
co-authored thirty books (yet these writings were coemonly known as

the booki oE sl-Husayn, while sl-Hasso's contribution was often igrored;
s RLjal 46-48 for the 30 titles, & Tusi, Fihrist 83, &

Iba Shlhr-shub Ha As one of these books v: titled: sl-Redd
rising that al-Kashshl transoits some
very intéresting reports from sl- Husayn b. Sa‘Id concerning various
ghulZt exponents vis-a-vis Ja'far al-$ad1q, Lacluding the famous
“condecnation” of leamd'Yl b. Je'for by al-Sidiq after the death of

Abu sl-Khattdb (Rashshl, 244-45 §449; cf. 297 9527, 301 #546, 304 #547 & 54
From various other reports which al-Rusayn relayed, his laterest in
esoteric sides of the Imims' teachings is displayed; e.g., his interest
{o defending the good memory of al-Mufaddal b. *Umar Jut£1, and of
Yinus b. ‘Abd al-Rahain (cf. KashshI, 508 # 982 & 407 # 764), and of
Ibn Sindn (Kashsh, 507508 ¢ 980). On al-Husaya, cf. also: Iba Hajar,
Lisin izdn (Hydersbad, 1330) II 284.

€ s

=—> AbT Ja'far Ahmad b. al-Husayn b. Sa‘Id b. Famoid al-Ahwizl (d. ca. after

250), aicknamed " Dind@n ", related from his father's teachers. ug also

compiled books, which were related from him by Muhamsad b. al-Hasar

al-Saffir al-Quemi, the -uum- of the Lmportant early ShI'T hsdtth
However, many of the Quaml traditionists
al- gcuuyn 3s an extremiot (ghs and refused his
Teports (Najishl, 60; TGsi, Fihrist 4G; Iba Shahrashub, 10). Both Najashl
and TusI, writing fa the fLETh century, state that this Ahosd died in
Qumm, and that he was called by the laqab Dindan.

=> About their ancestor, Sa‘id b. Hammid b. Se'id (er: Sa‘1d b. Hammad b.
Mihrin), there is not much information preserved. He was a companion
of the Imdm al-Ridd (d. 203), and may be identical with the Sa*Id al-
“Act3r mentioned by Kashshl (p. 462 0882). In contrast to the 5th
century authors Tusl and Najishl, sl-Kashshl, who died in 328, explicitly
refers to this Se'id b. Hemmid, the father of the brothers al-Hasan
al-Husayn, as carrying the lagab " Dindin " (Kashshi, Rifal, 352 #1041;

980) :
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Commenting on the 12er testimony oa Dindin, Lewis concluded that:
“the more extravagent Suanl statements concerning Dind@n must be discarded"
(Origins, 70). It appears that a ohI's evidence, explicitly linking
the name Dind3a with the father Sa*1d, not with the son Ahmad, of al-Husayn b.
Sa'1d b. Hammad, may only serve to mske even more complex an already ourkey
problem. Interestingly enough, al-Husayn b. Sa*Id al-Ahwizl 1s one of the
major riuls whose reports are drawn up . Furat al-Xsfi
(d. ca. end of 3rd c.) in his esrly Shi'I Tefsir, vhose contents drestriking
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for their 'nec-ghilI' colouring and even alchemical imagery. Even more
striking is_the occurence of reports from al-§3diq found in al-Himyari's
1-1. muatauda' are applied to the

T which speak of Seven Ioima.
n tendency in lste 3rd

or the reports found in 'Ayyashl's Ta.
in, such common elements between a cert.
century "Ithad *Agharl" ShI‘ism, and early lsmda*Tldi y only indicate
the shared basis they emerged out of. Yet, the possibility that the person
called al-Husayn al-AhwizI who reportedly initisted Hasdda Qarmat into

the 1sod*Il1 da‘wah possibly as early as 264, may bi me person whom
Ithai ‘Ashar Iiterature preserves the memory of as 'Dindan', one of the
descendants of Sa*Id b. Haomsd whose sons are connected with Ahviz, raises
some loteresting problems for [ema‘Ill (or at least QarmarI) origins.
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1I1. The Dynaaics of the WORD: Nitiq and SEmit

it Ln their relation

to Revelatioa

Strothmann, in his article "Ssb*Iya" (E.l. IV 23-24), chsracterizes
the basic system of wiqifi-etyle Isocd‘Ilism as follews:

Adem is the fiat natik, but @ rule not the first
men; then follow Hoah, Abraham, Moses, Jesus, mham-d
and Muhsomad ol-Témm. Betveen h twe of the
Nirike there are inserted seven "silent ones,
‘of vhom the fit, as special helpers of the n
under eitles ltke 5
sre particularly important because it 1s only thrnugh
the csoteric exposition attributed to them that the
teachings and laws of the natik receive their true
mesning or are completely explained.

o
g
-

This fdea that the waldysh of the Awalyd' serves to cooplete and perfect the
Public revelation and diviaely fnstituted laws brought by each prophec-Nitig,
rily h
his prophetic mission (thus the ritle Mutimm, "completer', applied to each

that evecy Nstiq mece

) to complece

a Wask ("trustes’, 'Legat

of the seven Imims after Muhsamad), is & astural corollary of the esrly
Iscd'IlT understanding of the chain of prophecy holding together history.
AlL, as the A

the basis for the continuity of revelatory guidance which prolongs the

Muhaomadan legacy, belng charged with the dispensation of the inner meaning
of the publicly proclaimed revelation. A whole world of idess and attitudes,
reflecting a peculisr interiorization of the Qur'inic glvens, {3 lmplicated
1in such a tesching, which is difficult for one to enter into completely.

For example, the function of the Asds 1s not simply to guide the faichful

into the intricacies of an esoteric appropriation of the revealed Book, but
also to preserve unimpsired the integrity of the Lnner meaning frowm the
envicus malevolence of the lgnorant who are by nature Lncapsble of approsching

such mysteries. The viccisitudes suffered by early Shi‘iss only served to

or Poundation-of- 1c-di don for Mub estsblishes



intenaify and entrench an sttitude of profound separation from ths
generality of Muslims, who were regarded as deeply deluded conceraing
the verities of the Islamic revelation, snd victims of a trescherous
sabotage of the prophetic mission.

Behind this stance peculiar to the early Shi‘sh in general, (which
wags an ideclogical factor in their revolutionary and political orientation),
and bonded with it in the most intimate manner, is hidden an approach te
truth and knowledge characterized by s subtle complexity. The early
Ismd* T1E of laci and h shares the common Islamic

which diet the 'Prophec h from previcus prophets

by his remarkable gift of eloquent speech (nutq): prophets before him
eotablished the validity of their prophetic missions by means of oiraculous
sigas or deeds (e.g., Hoses with msgic, Jesus with Tibb), while Huhamoad's
divinely inspired tongue was his 'proof' (hu)jsh). The Iswa‘Ilis went
furcher, however, by viewing all the msjor prophets as Mutags', who 'mater-
ialized' or made concrete the spiritusl force/power of the divine revelatory
knowledge into the apparent, evident form of vocal discourse and/or writtea
vord (i.e. Holy Books). The divine Law vehidiyed by each Natiq-prophet was
thus viewed as a sort of solidification or crystallization of the Lmmutable
untranslacable 'source' or unique power of spiritusl truth underlying all
the revelations 'seat-down' from God, end which assumed various forms and
diverse expressions sppropriste to the portions of huosnity which they
addressed. The
personify this constant i{mmutable spiritual 'meaning' at the source of the

1ndm, however, was understood to 'possess' or

@it~ A

various revelstions, functioning s thé Guide or chaanel who conducts the
koaver back to the repose of the unutterable fullness of prophetic knowledge,
the nosos-origln propping up the outvardly expressible Law. Here, the
fundamental Islamic perspective of the Holy Book as a projection of the
divine Word (Logos, or in the language of esoteric Islim, Xalimsh, Aor) can
All the public revelations in the hands of zen, their various

be discerned.

divine Laws and Holy Books, are only projections of & single imoutable source,
K1tsb, the "Source-Book" of all spiritusl significences. Thus,

i ShI*ism) insisted on the crucial distinccion

the Uza
early Isad'Ilism {sa acchaic I
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between the 'outward” apparent (exoteric) import of revelation, snd the
'taner’ hidden (esoteric) significance of revelation; Lt made this distinction
the ratson d'Etre of the spiritusl I1fe and of advancesent into progressive
degrees of knouledge of its adherents.

Between the Zihir (outward {mmedistely spparent mcaning) and
the Batin (esoteric sigaiflcance) dimensions of the divinely revesled Word
(Qur'@n; Law) exists a outually interdependent relarionship which, for
early lswi'Ilism, iatersects at the point represented by the prophecs and
their trustees {the l-irm).’n Alresdy by the late first century of Lold=m
the notion had become widespread among the Ghulic that God, in His
was an incomprehensible 'substarice’ known as Ruh al-Qudus (The Noly Spirit),
and that He revealed Himself or

ence,

de Himself accessible to men vis the

medium of ® Man like other @en, namely a Prophet or Iads. Besides Lmplying
a docetic metaphysics characteristic of Gnosticism, this stritude ties in

vith the early Tswi‘IlI experiencing the

Zaic-Imim as the personification
or eavelope for the unutterable unconcretizable spiritual 'Hesning' that
a veritable grasp of the publicly proclaimed Word ylelds. A statement of
Ja* far al-Sadiq concerning the meaning of God's Names Ls relevant hera
(KulayeI, Usil I 116):
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(cf. Kulayal,
"Hisham Lbn

11 87 #2; Shaykh al

dtq, T
Hakea" 274 fr. 97)

220¢. #3; & DeAngells,

The identification of the true TawhId with the worship of the Me'ad (the real

stgnificance or meaniag vhich the name "AL1Eh" polnts to) without the Ism

(the name "Al

" taken as & verbally uttered word devold of content by ltself),

uvas taken up by cerfiin cireles of Imdml Sh1‘'ise arcund che Hu @s

ynid T

(e.g., the Nupayrls, the Hukhamnisah) and elaborsted Lnte a system of thought-

experience serving te express various viewpoints sbout che relactonship twixe



4n, Prophet and Im

(or Asis),

(CEf. Masaigron,

t1q snd
' This ancieat SHI'I herftege seems to have beer appropristed
130 (certstaly the early Qariaitah), snd Lncorporated into
the particular elaboracion of hiero-history and of prophetic-revelatory-
experience vhich lies at the base of thetr reachings.

it.

Coalag now to the specific teachings of the early Qarioitsh snd
lamd*Ilis, it will mot be feasible to treat their speculscive elaborations
about Nitig and §amit briefly, for the reason that this sspect of thelr
teschings ia fmpossible to examine alone without becomlng burdened with
the cosacgony end the cosmology (bhether of the cossic hierarchy of the
world, or the 'religious" hierarchy of the da‘wah) inhereat in these notions:

The dichotomy of ‘Aql/Sabiq & Nifs/Tall, represents a sort of pre-creation
19 and $3nit in spiritual hiero-
11T notions

anticipation of the interplay between

history of man (see Halm, Koswologie for a review of early Is
oa such points). However, a few words may be offered on the treatmeat given
“the notfons of Natig and $3ait in one early lsod*ili author.

One of the early bodies of Iemd*T1T literature which has cose down
to us purportedly stems from the da‘I AbG al-Qdsim al-Husayn b. al-Farah
Ibn Hawshab al-KGFI, known s 'Mansir al-Yaman' (4. ca. 303), who vas sent
h there; and his son

from southern Iraq to the Yaman in 266 to orgeaize the da‘
“far, vhose Kitib hf 1s available in & published edition; while s number of
other early works are ascribed to him, such as the Kit3b al-Rushd v
‘Alim w In the latter two works, the terma Asis

idiyah

Ghu|

and the Ki

(Ivanow, Studi
degrees of the Nitiq and the Wisl, being the seventh
eighth after the seven Mutimm Ipdms, while slso being the tenth after Huhamsad,
and the seven In

“ALL (the HasI, taken separately from the Mutiom
the progeny of ‘AT (Ivanow, Studies 43). The K.
archaic work which tells the initistic tale of the conversion of an Arab youth
ib al-Heqq aw wakIlihi", there

(S5L1h) by & d43'I from Fars into “ma‘rifac
ge devoted to the question of whether the Prophet

is an fnceresting pa 5

Muhercsd vas the lsst NEtig, and arrives at the conclusion that he uas not.
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Thia work eaploys terms such as hujjsh, bib, and hijab,
Prophet - Iosm - Da‘l
Sters (Sun is Natiq; the moon Ls elther the NagThs of the Prophet, f.e. the
Izdzms, or the hujjah who is the bab of the Nitiq; the di are the stars)—
#n Lsomorphism which was widespread among esrly Ie3al ShI‘Ts. The suthor
of this interesting 'novel' has the *Alim “Every name is the zihir,
vhat s predicated to {t (its pifah) is its datin, and both Lmply the
knowledge of God and His religion which is the bitin of the bacin.
Studies 71). -

the hlererchy of
18 expressed by the relations between Sun - Fullmonn -

(Tvanou,

Ja' far_b.
Ino che 8Ur 8l-Yeoan provides an instructive sample
of the esrly Lema'Ill speculation on the notions of Nitiq and Samit (see
Kashf, ed. Strothmann, &4th risilah on wil of Hajj, p. 10LEf.) He likena
the Prophets fa human history as the “Houses-of-Prophecy™ (BuyGt 1i-Amr Allih
va Hahlhi . . .), and the call to prayer {adhin) on the Day of the Greatest
Pilgrimage (al-Hajj] al-Akbor) to the "Speakiag Utterer' (NBtig Mutakalliam).
(Rashf 101-102), God mokes manifest to His Friends (avliya')Himself in
seveaty Temples (Haykals) er Baycs, namely the Prophets and Lwd
the chain of guidance Ln history by which God testifies of His Hercy to men.

8 who are

The Buylt of the Prophees (L.e. of the Hutsqa ') eatablishes the Proofs and

makes clear the Laws (; E'i‘) for their particular epoch, and are the locus

of God's revelation (mustagarr li-WahIhi); obediance to ctheo is a must.
The Prophets who give volce to revelatfon-seat-down and to Laws (yuntagina
bf al-tanzil wa al-shard'i‘) are Adsm (!), Koah, Abraham, Moses, Jesus,
(Kashf 104). Here, it
tiq and brought a publicly
L-bitin for

Muhaoosd, sad "Huhsmoad

18 clesrly specified that Adem ves the firast
proclatzed Law (Kashf 109), while also erecting the Law fI
the true vorshippers of God. The MahdI, or seveath Nitig, is the inatrument

by which God will bring His Religlon to ultimate perfection, and whose Lav
will complete or finalize all the shard'i* or revealed Laws preceding him.
He 1s described as the Greatest " £ phecy”, and the of the
Vetls (hujub) ia which God veils His revelacory Kaovledgs (i.a. the dArin
of the Law/Book); the Ao kulluhu, and the manifes-

tation of the Greatest Veil of Ged (Kllhf 109-10).
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Employing the symbolism of the Hajj ritual, vhere Muslims circle
axeund the Ka'bah or House of God (itself the archetype of the Hubsmmadan
trust uhich the AhL s1-Bayt esbody), the Kitb al-Kaghf unveils its authors

understanding of the nutq of the Prophet (tanzIl of the Law), and the oamt
of the Isda (vho guards the esoteric knovledge & calls men to the trus

sigaificance of what the NEtiq brings), by the analegy of the Ha)} and
the adhin uhich fnvites to worship in hajj:
vl o 5o IS UV o sy L
LY gs o7 50, rru.nr\.,)ll Eaal’ FoE Wt
e O EL VTP AP Ep R VST IR Ry SV
rl--)’.__)’ii.a.l 238 5 Syl o o sl lalt | ol
s Sl o B g
Wl Pl AN 0y bl L cnis ot P G o)
(ashf 103) ... Geadeszl] sl .q_:l,:,.,’I{,Ja_;-I)yJ A pB
S, e ats e bl s By
IS, bl J2 A, RO JE VB
BT S SR PPN Y i
(Kash€ 110). s S L J;-J‘:)

The role of the Simit-Imdm is further clarifled by the simile of the Buyiit
of the Prophets, the Clty of Muhamoad, ‘and the Gate of *AlT (Kashf 105-107):

QUusg) M L],,l.,J Qs oo i 3ol O alld gy s

e f ooy i o wlee bl 4 A 2l

A certain ssount of flexibility in the use of terms such as l’l]ik, Izam,
bab, etc., may be detected, for there is taken for granted that the position

of one with respect to another one of this hierarchy may be transferred func-
tlonally to another palr. Thus, the Propher is also referred to as an Imim,



26

the Imdm serves as o veil/hijib for the

1o deposited with him by the
Prophet; but the HahdI, unlike the Hutimm Imdas, alone functions both

#s a Nitig-prophet ond a $imit-Iadm. While all the prophets and 1s3 £
o a .
Q'ims during their particular epochs or lifetimes, the Mahdl, whos,Hanatr

#l-Yaman vas avaiting the appearance/zubic of, Ls the Qa'im par excellence
silace with his advent the chaln of prophecy would be completed, the grestest

epoch of human history would be initiated, and the Adamic fullness of

Knowledge would at last reach its ultimate
of the Lav to end all sha
God entrusted to Ad

expreseion through the Proclamation

== the unveiling of the esoteric oysteries ol

then Seth, and finally being publicly shared by the
Mahdl with all mea so deserving. !

How JEbir b. Hayydn tesches something very sioilar.



IV. The legend of Jibir b, Hayydn.

Without becoaming entangled in the smbigulties and controversy

of three of scholars tng the historical person of
Jibir, ve may suomarize the legend:

Jabir's father Hayydn al-*Attir (sentioned by the historians al-
Tabarl & AbD HenTfah al-DinawarI)??, s SKI'T druggist of Kufah and patzon
of the pouerful Aad tribe, wes deplayed in the early years of the second
y 1) for the Shi‘ah/‘Abbisid cause.
Hayyin was executed along with a number of other *Abbiaid agents by the

century in Khurdsdn as a secret agent (

Usayyad gevernor ef Khurasin ca. 107/725, but aot before his son Jibir was
born ca. 105 in Tos. Hayy3n (the tera
mansion in the arsbic eclence of geomency Tepresented by the figure
was & friead of YaqfIn (d. 185), one of the great da‘Is of the Shi‘sh and

a msvlé of Ja‘far al- (the 6th Iadm of the 1thnd ‘Ashari ShI'I, or the
£1feth Imém of the Isma‘ili ShI‘I, d. 148/765). (cf. T. Fahd, "Tradition

own tribe of Azd, a South Arabian

Hayydn" can mean the 3rd symbol/
33)

Scientifique” 135¢.). Jabir returned to h
tribe vho were well-represenced in Kifah (thot grest wrban melting-pot of
Isldm on the Lower Mesopotamian Euphrates), finally geining sccess €o the
1q whose intimste disciple he became.’® The Talm impsrted to
aGa, 'the hidden sectet’ of the Family of the Propher,

Indm al-§
Jabir the sirr
the fabulous mysteries of esoteric Isldm commonly believed by Muslim tradition

to have been hended doun through the descendants of the cousin and son-ia-law

of the Prophet Muhamoad, *AlT b. AbI Talib. Jibir allegedly made jouraeys

to Yaman, Syria, Egypt and India, during the course of which he came into
Harbl al-Himyari, s 5. Arablan who supposedly

'al-Rahib?, & monk of the Sycian desert, disciple

contact with other masters :
died in 170 aged 463 years
of the famed slchemist Marianus who had fmparted slchemical secrecs to the
Umsyyed prince Khalid b. Yazid; and the obacure logician *Udhn al-Misir

end mekes Jibir intleately linked

("the donkey-esred one'); . . . The L
with the Vizierial family of the Barmakids {n Baghdad during the reign of
Wariin al-Rashld, vhere he 1s depicted ss something like a court physicisn-



28

#lchealat. Jaldakl has L that Lc was at the urging of JEbir thet al-Reshid

doported Greek vorks from Constantinople, eventuslly translated by Hunayn
b. lshig and Ibn Bukhtishu' (Kraus, Jabir I p. XLID). It vas also da

Baghd3d that Jabir had relations with ‘AIT b. Yaqeln (124-182), a well-
placed offictal at the

*Abbis1d court and s rivl of al-§idiq and al-Kiziw,
a8 well an with another member of the family of YaqtIn, Yahys b. Musé b.
YeqrIn.”" With the diegrace and fall of the Barmskis Ln 187, Jobir suffered
persecution, and with his 1ife endangered he retired to Kufsh where he
Lived in retreat until the Caliph al-Me'sin's relgn (193 - ); L.e. the
repprocheaent with the eighth Iaio *ALT al-Ridd end the subsequent reprieve
for Shi*ism. The legend has Jibit die in Tus 4n 200, with a copy of his
book Kitdb al h under his pillow,

This legend has for over a thousand yesrs been tha subject of

heated debate smong scholars, sod even more so today, with soce rejecting
any historical link between Jabir and Ja'
exiatence of Jibir (e.

Bdiq or even the very

Abi Sulayolin al-Mantiqi, d. ca. 370; Julius Ruska),
#ad others (e.g., Holmyard, Fahd and Sezgin) decaming it quite plavsible.
Héshiol writes: "A connexion fs possible in principle because the writings of
Jabir about Ja'far desl only with religious and ethical problems, and are

mot concerned with experimental details. JSbir's quotations of Ja‘far agree
with the traditional views of the Imém sbout oneness and justice of God." 28%
®f.Y. Hishial, al-Imim al-55diq Mulhim al-Kimiys', develops this thesla fn

sore detail.) This conflicts with the vievs of Kraus, Pl

ner and Ulleann,
who hold cthat the writings attributed to Jibir reflect the period of the
late third/ninth century and are the production of & school, not of a
legendary disciple of the sixth Isdm fn the second century. Despite the
opinion of Hishial that Jabir's connections with Ja*far had no relevance to
his 'scientific’ teachlng, belng purely moral instruction, and of the German

achool who doubt any connection between the two at all, it appears cbvious

t no progress on this question can be achieved until a cl

r plcture of
the 'sclentific' aspects of al-$3diq's teaching has besn reconstructed, the
beat materisl for this bsing found in the mass of archatc ShI*T tradition
collecrions and exegésls. Only then can & valid comparision bs made between
Jibir's science and the "science’ of the Imam. Once somrone has scrutinized

the "science' impliclt Ln the gnostic mythos of Muhammad al-Biqlr and Ja*far



a1-$3d1q, the first step in such an investigation con be taken. For the

purposes of this study, it is more useful to emphasize the clesr connection
which Jibir has with various archaic atresms of Shi*I gnosis (particularly
'hereticel’ Shi‘Isam of the Ghulit) and with the Qardmitah and the Nupayriyyah.

A good starting polat is the statemeat of Ibn al-Nadim, writing in his

Catalogue ca. 377/987, that Jabir composed books on the doctrines of the

ShI‘sh, who held that: “he is one of thelr great men, one of the ‘cacea' /83" %
(J.W Fick, "Arabic Literature on Alchemy™ 95).

1ied in early ShI'isa to the

) R:::‘: nﬁhe"lu:‘.’p Ithad *Ashsrl hagiography ususlly names the b

Of the Issme; chus Mufaddal b. 'Usar al-Ju'fl was the of Hisd sl-Kazlm,

CAbdalldh b. Sinsn the Bib of *AlT al-Ridd, and Ibn Nusayr the Bib of

“ALL al-Naql. Serangely, the of Ja'far al-53d1q 18 not mentioned.

Tom, the pre-Fégiaid use of the ters bab La confuslng vit

b e comes immediately after the Imga, ©vea

bz:u;.': Tnabeectim tatly, sed o Farn inrbetT il OB Lewis “8ab"

e.xt T £12).

dor authorized




V. The Jabir Corpus and the Theory of the Balance.

All students of Jibir b. HayySn are grateful that
Iscd‘Il1-infected documents that make up the Jabirisa Corpus

the jungle of
(Stapleton,
"Antiquity of Alchemy” Asbix V p. 3) has been thoroughly atudied by Paul

Kraus from the atandpoint of the history of science (see Kraus, Jabir II).

Kraus prepsred a critical bibliography of over 1000 writings attributed to
JEbir, and studied their relation with Greek science. He eatablished their
relation with various Isad*IlI/ShI‘I currents of the third century (and

posaibly ghulit notions of

tlier timea? - cf. Krau , "Dechibir iba !h_\_ﬁn
und die Tswda‘Ilijja", & "Les dignitaires de la hiérerchie religieuse selon
fabir ibn Hayydn"

+ He placed the date of the composition of the Jibir

Corpus in the late third to beginning of the fourth centuries hejirs, based

on & number of converging factors: e.g., early references in other literature;
the successive stages n the composition of the Corpus; the role of Muslim
gnosis ia Jabir

science; the scientific terainology used being that of
the school of Hunsya b. Ishdq, and the religious tersinology having
affintcies wich QarostT and HugayrI (and Mukhsomisah?) teachings.

co g the problems uith History of the scleaces in
Isl3m, Kraus noted: HNo alchemical work of lalfm reveals such vast knovledge
of ancient literature or has such sn encyclopsedic character as the writings
ateributed co Jabir b. Hayydn; yet the alcheay of Jibir is Fundsmentally
distinct from all that has survived of ancient alchemy, being an experimental

b Jibir's science appesrs to be

science based on a philosophical theory;?®
closely connected with the 'Siblan' scholership of the Herrinien milieu,
ultimately perhaps the Pythagorean-Hermeticism of Appolonius of Tysna;

and the metaphysical prineiple par excellence symbolizing Jabir's sclentific

nemely the principle of the Mizin/Balance, is an extremely cosplex,
amazingly sophisticated, quantitatively and qualitacively precise key vhich

eonnects his sclencific system with his religicous teaching (cf. Kraus &

s 2
Plessner, “Djabir b. Hayyén", E.1.° II 357-39).
One of the enigmas of the Jabir Corpus Ls thac later Islamic
alchemy nevar surpassed the level it stelned with Jibir b. Hayydn (Holayard,



Alcheay 68), Kraus was sble to trace many of the sources employed in

the construction of the Corpus, but not to adequately explain the startling
originality and advance which these uritings represent over earlier traditions.
Ullosn points out that the beginnings of Arab slchemy ™. . . in the 2nd/Bth
and 3Ird/Yth centuries are otill largely wrapped in darkness. It may however
be atated that already in the period in which the Corpus Gabir
complled, an {mportant literature oust have come into belng, whose authors

er. were

might have been Creek, Egyptia
wmen and phil

Jeulsh, Christian, Persian or Indlan wise

. This literature uses to 4 great extent
the same naces that served esrly Greek slchemy as designationa. . . .

This largely still uninvestigated complex of the pseudographs was enlarged

by the Arsbs ... and form the groundwork for the two large alchemistic corpora
which came into being at the turn of the Jrd/Yth and the 4th/l0th ceaturfes,

al-Razi’

namely the Corpus Gabirianum and the writings of Muhsmaad b. Zakariyyd
(Ullmann, “Al-Rimiya'" erly 111). Thue Kraus aod Ullmsnn would make the
famous physician-phil h Lchemiot #l-Rizi rmwy with the Jabir

Corpus, evea though 1bn al-Nadim reports that al-Rizi meationed Jibir in
his writings as his Master in the Art. Gerard Heya ("Al-R3zI and Alchemy”,
Abix 1/3 p. 187) aotes of these two figures! " . . . so much fa the
writings attributed to Jabir can only be correctly interpreted Lf the
philosophical system of the 1sua‘IlIs is accepted as one of the sources of
this group of alchesical texts. As the origin of the theory of Alchemy of
al-RizI must be sought “near' the works of the supposed Jabir, or in a source
common to both groups of texts, the Isma*I1T philosophy is probably also one
of the keys to the unﬂ;rltlndin. of the more obscure parc of al-Razl's
7

slcheatcal writing:
Sezgin has argued st length that the Hermetica and all other
pecudeplgrapha preserved ia Arabic come not only allegedly, but really,
from pre-Isloic times, and vhat e have are Arabic translations, and
therefore that Arabic sclence reached in the 2nd/Bth century the high level
represented by the Jabirian Corpus. (C.A-S. IV 132-265).”% Withoue becomtng

sidetracked in this lively eontroversy, it may be useful to suggest that
some of the reasons which Kraus put forvard ss indicating a late third century

dating for the Corpus (e.g., Hunayn's terminology, & the allusions to radical
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shi'1 doctrines) could equally well be turned sround to support an

esrlier dating; then there are a number of awkward anomalies, €.g.,

thac the Cairo Ms. of Jibir's book on Pofsons, copled in A.D. 1140,

states In the final sentence that it is a copy of s badly written manuscript
dacing to the year 139/756 (see A. Siggel, Das Buch der Gifte des Eibir ibn
Heyydn, p. 193b of Arablc text). -

In any ca Kraus' deduction from the successive chronological

stages of the composition of the Jibir Corpus, and from internal evidence,
that the

writings probably represent the efforts of a group of Sh1‘T gnostics
whose achoal (in cur opilnien 7xob‘lbly spanaing the late second to late third
century), expressed their ideatity by the "persen’ of Jibir b. Hayyin, snd
ambitiously incorporated virtually the entire heritage of ancient selence

on the basis that it was {0 essentfal conformity with the esoterle teachliags
of the Family of the Prophet, whose figurehead was given ss Ja*far al-Sadiq,
is a plausible deduction. Kraus, on Che evidence of Iba Nadla's list and

internal references within the Corpus, established the successive stages
of the literary produccion of this school:

the 112 Books
the 70 Books
the Kutub sl-MawizIn (Books of the Balances, 144 Books)
the 500 Books
plus & aumber of separate writings and series of writings which
can be inserted between these four main sections of the Corpus;
Kitib sl-Rahmah being the esrliest & preceding the 112 Books.

The first two stages (the L1Z & the 70 Baoks) are largely technleal alchemical
couposictions, meny dedicated to members of the Bsrmskid fsmily aad ‘ALY b.
YaqtIn; they revesl a clear dependance on the spocrypha of Billais (Appolonius)

the Emerald Tsblet or Sirr al-Khallgqsh (dated by Ruska & Kraus to ca.
f.e. 198-223). The latter tuo series (K In & the

1
al-Ha'oin's reign,
500 Books, plus indivudusl productions ltke the K.

X. al-KhamsIn) represeat an encyclopaedia of sclences: @ath, logic, philosophy,

astrology, chealscry, theurgy, medicine, music, langusge, ete. , - . ., Where
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the principle of the Bslance 1s applied to all the branches of humsn
kacwledge, forming the theoretical bassis for "alchemy".

In all of Jabir's writings, the Imdm J
and explicicly referred c

ar a1-§3d1q Ls queted

s the Teal suthority behind s1l of the wisdon
contataed therein ("maldla al-hikmsh") with Jibir being only the nooinal
suthor. The esoteric charscter of this wisdom is constantly mentioned, the
underlying principle determining its presentation being that of tabdid al-‘ilam,
‘the dispersion of knowledge'. Jabir continually affirms that he never

exposes the whole truth about soy branch of knowledge in any one place, but
diaperses the differeat parts throughout all his numerous writiags. Thus,

whoever cao re-unite all his writings will have reunited the whole of Truth
{ef. Rraus, ir I p. XXVII - JOXITI). It was probably this which Lnspired
the great Egyptian alchemist Aydealr sl-JaldskI (d. 743/1342) to undertake

long voyages in search of Jébir's writinge (Kraus, Jsbir I 193 n. 3).
Furthermore, Jibir asserts that his writings sre arrsnged io a definite
hierarchical order (tartib) and must be read in that particular progression.
teer,

Ia almost every work extsnt, Jibir fails to explain the crux of his

referring one to another work(s) in which the matter is cospleted. He also

warns that no benefit will be derived unless one reads esch of his writings
three times Even the titles of the writings are embued with significance;

in his K. al-M&jid/Book of the Glorious, (Hukhtdr R '41 115) Jabir stetes:

In each of these books, we mention the part of these
sciences which correspond to the e of the title,
and that according to the principles thet we heve
sketched. . . . If you know the plan which motivates
and organised this dispersion, you would know who
JEblr b. Hayydn really is himself.

“Ilm al-Mizan / The Theory of the Balance (refer Kraus, ir 1T 187-303).

The ultimate end of Jbirian 'science’ {a to integrate all dosains
of human knowledge in a system of numerical proporctions based on  complex
yet subcle arithaetic. By integrating the physlco-medical theory of neo-
Artstotellanism Eiltered through Stoic physics, with neoplatonic-Pycthagorean
ain fundamental sequence of Numbers:

Hermeticism, Jablr arrived ac a <
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1,3,5, 8, with Lts total of a7,
expr: g

a8 well as the number 28 , to

the basal structure of ot only Hatter and of every science then
recognized, but even of Langusge.
Matter, it

The peculiarity of his slchesy was that
Lf arising from the equilibrium of the Four "Natures' inhereat
in ite cooposition (Hest, Cold, Molstne: » Dryness) Ls erranged in varying
proportions of the nuobers 1, 3, 5, B, but with the invarisble total

of 17. Thus all matter is essentially one, but the various foras sssumed
by matter depend on how the 'Naturcs'

happen to be srranged in both the

enterior/
'body' po

nl and the interior/jawwinl of the core structure. Lf every
esses an interior, potential base which constitutes the exaet

]
cosplement of that which Ls externslly manifest or actusted, then the science
of the Balance, being the alchemical operation of ta
has

wIl on s universal scale,

its aim the discovery within every 'body' of the correspoadance

existing betueea the panifest/actuslized and the occulted/latent (zdhir =

batin). The work of alchemy is thus to effect a change in the exiscing
relations, to rearrange the particular equilibrium of the Hatures within

# given body, by occulting s determined amount of a certain guality (i.e.

ose or more of the Four 'Natures') while making manifest a determined quancity
of another, lateat, quality. Such s vision of reality underlies Jabir's
Kitdb sl-Tkhrdj od £I al-Quwwary ‘{14 sl-Fi'l, for exsmple,
& P. Rex, Zur Theorie Der Matur Prozesse in Der PriArabischen Wissenschaft.

see Mukhcdr

Crudely put: Water is wet & cold
{externally), and dry & hot (internally);
while Alr ia hot & wet (externally), and
cold & dry (internslly) - .

By resrcanging the equilibriva of both
the external snd Internal Natures of
Water, e.g., by applying Fire (hot &

dry -..), Air is produced. / transform
water iato air by heating ik, thus
atcaining & new equilibrium of the
Natures.

£ the Natures
C; lag the Four Natures, J3bir held that in metals, tvo o

are ::::::l:?unl{zsl and tve ; e Lnternal/letent; e Lead is cold and dry
externally & hot and moist incernally, whila Gold s rmt and moist externally
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& cold and dry laternally . , . In his Mercury-Sulph
his principil contributions to alchemical :huu;h:;l:e:: ::::H{e::::e:i
hypothetical or ideal substances), metals were seen se growing Ln the
earth by the union of Sulpher (hot & dry) and Hercury (cold & wet) ...
Esch one of the Four Natures was taken to have 7 Powers, and each power
had 4 degrees of intensity - giving a total of 28X 4 equsls 112 'positions’
{vide the 112 Books). The letters of the Acabic alphsbet {28) were
aselgned to the 4 subdivisions of hot, cold, dry, & wet, and the scheme
was extended to the values of the 4 degrees of intensity according to the
::r’;;: .‘..E,i:: :n,t: . ‘r:: powers and degrees-of-latensity were equated
e Arabic system of 2 girats equals L danag, 6 danags

als 1 dirhem; and a table was constructed i :hl.:h, 5., the letcer
> denoted, in the Znd degree of coldness, & uefght of 3% dirhams;
in the 4th degree 'B' corresponded to a weight of 9% dirhams . . . (cf.
Mukhtdr Resa'il p. 162-63). The ftransmutation of one element into another
s thus eo adjustment of the ratio of the manifest and latent conetitutfonal
equilibriums of the first to those of the second.

The theory of the Balance, therefore, simed at determining the internal
structure of any body, no matter how simple it ia, by measuring the quantity
or inteasity of the Natures {oplicit or explicit in ite formation/manifescation,
carried out by means of rational speculations elaborated within a coherent
system. Since every 'body’ represents sn equilibrivm of the Hatures involved
in its composition (& such an equilibriua is expressed by numerical relations
established by the image of the musical harmony which géverns heaven), the
verious quslities in physical compositions cen be reduced to quantities;
the degrees of intensity correspond to the musicsl intervals, with the nusber
17 (as the base of the Balance) Lndicating the harmony of all things here
below. The Harmony-of-things is ultioately expressed by the notion of the
Balaace, due to the action of the World-Soul in the physical vorld, for the
Soul "informa' matter by taking hold of certain qualities or bundles of Matures,
which it combines according to the laus of nuaber and ure. Jibir sees
the Balance as a syabol indicating Cthe equilibriua which exists ia the core-
structure of 'bodies', i.e. the equilibrium which, in every body, re-aligas
the Natures in the exterior/cenifest and in the Lnterior/latent, so that their
relation remains constant: as expressed by the series 1, 3, 5, 8 . Thus,
the Hizin becomes a cosmological term, merging with the notion of the Cosmic
Equilibrium (al-Qistds sl-Mustaqim of Qur'@n L7:37 & 26:1B2, as glossed by
ir, cf. Hukhtic i1 250) and of Justice/*Adl which governs the world,
and with the aotion of the Huxture/miza] which Ls the orlgin of creacion.
The symbol of the Balance, the notion of the equilibrium of all things and of
divine equity (*adl), ts thus an eschatological symbol (cf. Qur'En 21:48), and
lies at the basla for an extended series of isomorphisms eharacteristic of
Lol thought- When applied to the religious 'world', the Balance permits
one to determine the correspondance between the esoteric hlerarchy and the
angelic hierarchy, and in general the correspondances twixt the spiritual
world and the corporeal world (cf. Kraus, Jibir I1I J13f.; the later Isma'I1T
philosopher Hemid al-DIn sl-Rirmdel, d. 408, eoploys the Mizin al-Dlyina
in this way). Corbin notes "C'est que la partie visible d'un €tre présuppose
qu'elle soit équilibrde par sa contrepartie inviaible, céleste. . . . Do ce
polnt de vue, la cennaissance snalogique comse forme typique de la science des




correapondances, est toujours une anaphore (l'acte de porter en haut), une
200g3gT (1'acte de faire monter, &lsver); ls vole ln.-l.ﬂp,kgue suit esscutiellevent
le seas snagogique (qui conduit en haut), sutrement dit le sens de la

hidrarchie des @tres déterminfe par la fonction spirituelle ou ésotérique
lopertie & chaque degré." (“La Science de la Balance et les Correspondances

entre les mondes en Gnose Islanmique” 82). Corbin, with his charccteristic

flair for smelling cut every possible esoteric lmplication, connects the

Balance with the figure of the expected Ioim/sl-Qa'lm, hinting st the resemblance
of Jibir's Majid (equals 1'tidsl, emblematic of Divime Justice, & the syabol

of the cosmic harmony produced via the tafsir of the Cosmic Book, viewed as
reslised and accomplished fn the person who is the equilibrium between the

two world, he Mesocosm) with the Nizirl Isma'Ilism of the Qiydcat at

Alaglt. ("Le Livre du Glorfeux de Jibir b. Hayyida" Eranc rbuch 18 p. 57f.).

The principle at the origia of the scheme of Balances arises from the
Desire experienced by the World-Soul towsrds the Natures and the element
(cf. Kraus, Jabir IL 159-61 & Corbin, "Livre du Glorfeux" 83 m. 3). Ia Jibir's
cosmogony (see his Maydin al-'Aql io Mukhtdr Ras3'il 206-223) : since the
World-Saul operates to elaborate bodlcs by combining the Natures in successive
equilibriums, then the measuring of the Natures of any thing means to measure
the quantities thot the Soul appropriates - or: to measure the latensity of
Desire of Soul-elaborated-&-progressively-actualized-in-Matter. Likewise it
1s the transcutation of Soul which ia the condition for the transsucation of
bodies; thus, the elaborately exact numbers given res of the Desire
of World-Soul incorporated in every substance.

? / We ralse the question here, & problem for study, whether Jabir takes
the absolute / Balance / and-or Imdm hypostasis of ‘Aql (World-Mind, or
lec Intelligence)? Krsus points out ir I1 313) that early Huslio gnosis
finds in the Qur'daic Balance, the equilibrium between Light & Darknesa, the
correspondance between the spiritual world and the corporeal world, the means
of discinguishing the Truth from the False, as well as the general principle
which operates in all religlous phencwens. A later $GfI like Abl Himid sl-

Ghazzdl1, in his Mishi al-Ani , terms the ‘aql as God's Miz3n on earth.

The equation with al-‘Aql may to be indicated In an arresting series of

sylloglsus Eound in Jabir's K. al-Tkhr3) (Hukhtdr R: "1l 48):

1) *Ilm (sapieatial scleace) = Nir (Lighe) ;

tAqQl = NGr ; therefore ‘Ilm = ‘Aql & Nar =‘Aql.
I1) also: *Ilm=‘Aql ; “Aql = Nir ; therefore ‘llm
III) or again: Nir = ‘Ila

Nar.

4Ilm = ‘Aql ; therefore Nir = 'Aql.

Co! with the discussion (Hukhtdr Rasd'il 250-51), where in che course
of.s::::::;'mm.:mnn duslism, Jabir disagrees with the opinion of the
Philosophera (faldaifah) who held that “the essence of the Fist Ciuse/s
ts *Aql, and the essence of ‘Aql is and the esscace of the

n:m‘zl-u':i, al-Hustagim s 'IL Instesd, Jibir appears to conceive of

11




theae principles in a hierarchical order: First Cause A
o 3 -=% ‘Aql --» Justi,
...Zt:.::"::h. vith sach being the essence of the preceding :#ly.’ me
i ke d:“ occult but would be interesting to bri into focu esp. as
8 - 9 clearly equates Ioiw (& Prophet) with *Aql/ World-Mind.
gt : Jabir 8 Kitdb al-MswdzIn sl-Saghlr (ed. Berthelot, La Chioie
nk“z::‘ :E.: Jt:::,':..A'l;::e-Lg :rlhz P 105), which beglas vith & veiled
B ophet 28 ‘Aql, and goes oa to te tw 11-k
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I 10-12).

{cf. Rulayni

Jabir applied his theory of the Balsnce not just to the three
'Ringdoma' of the sublunar world, but to the sstral spheres, the symbola/
of the spiritual world, etc. There are balances for measuring
and the most perfect

'persons
Intellect, World-Soul, Nature, the Four 'Naturea', . . -
and essential of all: the Balance of Letters (Hizin a
io which the letters of the Arabic alphabet (28 la number) are placed in the
seme relacion to language as the named chings sre in relation to the Four

HurGf, Mizin Lafzl),

'Natures' composing them. Thus, by saslysing words it becomes possible to
blish the qualitative snd quantitative structures of the things which
ssoctated with

the wvords designate. This developoent of the mysterious Jafr
o of the Family of the Prophet in Jibir's hands operates & sophiaticated
Kraus,

the I

ta'vil of the Ism of the Word leading to an appropriation of its Ha'ad.

in his discussion of Jibir's theory or philosophy of language and its geomatria

(Jiblr 1T 262-70), polnta out the originality of the aystem sdopted by Jabir
when compared with snalogous speculations found tn Atab litersture (Ibid., 262-64).

Muslim gnoscics, probably under the iaspiraclon of the 'magic' and teachiags



of ancieat Gnostic systeams, incorporated the notlon that the letters of
the alphabet were at the b

crestion, representing the 'caterislisation’

of the Divine Word (cf. also, the enigmatic letters of the Qur'@n; the "letters®
of the Greatest Name of God). He adds that although the coordination of °
the arsbic letters with the 'Natures' or Elements is often sentioned in Arsb
literature, nothing similar to the numerical values assigned to the letters
and the Natures by Jibir, nor to the arithmetical, geometrical, setrical or
musical theorles upen which he bsses his doctrine, is known. Kraus remarke
(1bid., 265):

0o trouve, 11 est vesl, dane la doctrine de la Balance
quelques réminiscences de 1'enseignement des premiers
gnostiques musulmans. Ainei, la peracutarion des racines
arsbes semble avolr été pratiquée dans les circles des
anclens extrémistes §T'istes. C'est également & la gnose
#i*ite que se raménent certaines spéculations sur les
lettres que nous remcontrona dans les parcies religleuses
du Corpus Jabirien.

In an important series of articles, Stapleton sttempted a possible
explenation of the Balance numerology which had eluded Kraus?’ steplecon

studied the 9-celled Magic Square mentioned by Jibir as being of taliscenic
efficacy in connection with childbirth (embryological parallels between the

generation of the infant, & the production of the Elixer; in his file
gl T belng', J3bir proposes ss its goal the generation

of philosopher-prophets). He polats out that gnomonic analysis {ia Pythagorean
style) of this squacre yields the numerical series: 1,3, 5,8, 17, &28,
with Ll:fire, 3:earth, S:vater, and s air; and that this square's base nusber
is 5 (the sum of its numbers is 513 ). This square was kaoun to the Sablans

" of Harrin as the Square of Seturn {equals Lead), and chus Eurcpesn accule
.3 as well ss to the NeoPlatonist Porphyry

d who used it ining the ousber of

tradition following AgETiPPa -
(d. 305 A.D.) and hia puptl
spheres (55; the nusber of degrees in Jibir's religlous hiersrchy). Purthermore
a lettered form of the 25-aquare was used by Christisns to sysbollze their

and the 9 square Ls represented by

belief fn Christ in second century Rome; ¢
the ground plan of the Ming-Tang Chinese Imperial 'Hall of Divination

(uich calendrical & seasonal correspondances

) from tha eleventh century B.C.




(This square 1s still in use by contemporary Taoist priests in Taiwan. -D.C.).
Stapleton tra

the origing of the magic square possaibly ss far back as the
Sumerisn civilization, by showing that the numerical series 1,3, 5, ¢. .
conforms to the messurements of the Borslppa Ziggurat in terms of Sumerian
cubits, recording in cryptegremic form the basic relationship between the
platforn areas of a seven-staged Ziggurat. Ln brief, the key to the entire
system of Jibir b. Hayylin, to the theory of the Balance, was enshrined for
the benefit of initistes ia the 9-celled Square. Stapleton further suggests
raosha Yasht" JASB 1932) that the numbers of the

S B al-Hujwirl) can be derived
from the square of Jibir. Husliw tredition kaows this square under the

(following Coyejee,
hierarchical degrees of the SGfIw (as per, e.§

name of the square of "Budih".
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VL . Jabir and ShI'L Gnosis: gamit sbove Nirig.

Bes of the later parts of the Jabir Corpus (Kutub sl-MawizIn &
the 500 Buoks) reveal clear references to the Qardmitah, that cbacure phase
of lszi'IlT Shitism which made Lts public sppearance sround the middle of
the third century and with Lts sister movement of Fatleid Iswd'Ilism vas to
grip the atteation and the fears of Muslioe for the en iAg decades, both
pblitically and Lntellectually. In these pi

ges, Jabir proclaima the near
1d supplant the SharI*sh
and show the truth of Qur'dnic revelation by the lights of sclence, namely

advent of the Imim who by his esoterfc teaching

the gnoscic sciences, esp. slchomy, alleged to fora the content of the
carefully guarded mysteries of the ‘Alid Ia3ms. It 1a not at all clear if
the Qarmatl and HuzayrI tone of the Jibir Curpus was intended as s summons

for Muslims as a whole; more probsble 1s the view that it was not even
fntended for the ShI'sh ss & whole, but only reserved for certain ciccles
withing the ambiance of gnosticizing Imamlsm (cf. Kreus, "Dschibir fbn Hajjan"
nted e.g., by nec-Khattdbi, Muklammisah, so-called 'proto-
yrl Shl‘isa; 1
within second to fourth century Imaml Shi*ism which ia termed Chuluww or

P. 34), a8 repre
IsaE* 1T’ and/or Qarmatl, as well as Nus

that cendency

'exaggersting’. Thus, in treating the philosophical idea of the First Cause,
Jibir mentions (along with the £ the Indians, the Magi) the Qarimitah
and their epithet “al-Kiniyysh wa al-Qadariyyah" (Hukhtir Rasi'il 72 1. 3).

He equates the Imim with the Sun Tising in’the West; he sssigns the date of
the sppearance of the expected Imda to the conjunction of Jupiter and Saturn
in Sagitearve, L.e. Lo 316/928 (coopare the Qarmatl expectation of the new
epoch); he fixea the nusber of Inios at seven, speaks of seven successive

te terma by the seven

cycles of revelation, the Imams belag prefigured in co
earths, seven heavens, seven planets, seven climes . . .; and he asserts

that Muhammad b. Iscd'Il (the grandson of al-5@dig) s the true Imam, while
Hisd -1- Lo w in the exoteric sense (Hukhtir Rasd'il 493).

But while Jabir makes use of the réliglous terminology of Shi'l gnosis of

only an I

the second and third centuries, it is lmposaible to place hie in any one camp;

rather he criticizes the doctrines of particular groups, whether Khargabl or
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HugayeT, and continually offers his own pecultar position on specific
polnts of controversy, basing his alternstive on the Lnsights supplied
by the Balance.

Jabir's tendency to outdo the teachings of these Shi‘1 gnostics
1s cspecially apparent tn the system of the hiecarchical degrees adopted
by him io the Kitib al-RhawsIn (Mukhtir Rasa'il 489-90; & Kr
taires de la hiérarchie Teligleuse selon Gabir ibn Hayyin"). Among QareatIs
and Tsca‘I1is one finds systems of degrees of initiation verylng in number:
5,7,9, ete. (c£. ‘Abbis snd3a, “"Evolution of the Organisationsl Structura
of the Fir{mL Da‘wah" Arablan Studies 11, 1976, 85-114); Jabir offecs &
lisc of the 55 degrees for the réligious hierarchy, whose tecminology ia

, "Les digaf-

coopiled out of the vocabulary of different gnoatic sects with the aim of
establishing a conformity te the 55 celeatial spheres. These 55 ‘peraons’

of the religious hierarchy (ashki Tuhaniyyah; Rihdniyln) are spoken of by
simtlarly, Farimid Isad*IlT suthors esploy
the terns Mals'ikah snd Kariblyyln in the sense of the hudid or dignftarfes
of the religious hierarchy (da'wah), iacerpreting e.g., the Angels Lnvited
to prostrate before Adam as the hudid of their tlme (Kraus, "Les dignitaires”

85). Kraus points out that the transposition of the beings who controlled
the ovenents of the celestial spheres (idencified with the gods of the
Greek pantheon by the pagan Neoplatanists) into Angels had already been
effected by the Christisn philoscphers before Islam, and that certain early
documents of Arab Hellenisa (e.g., the Theology of Aristotle, K. Sirr al-Khaligah
of Balinie, etc.) employ the term rGhaniyyln or jawshir rihiniyysh to indicate
the Mal3'iksh/ashkhis rihiniyyah (Ibid., 92). 4 cosmologle de
Kraus, "présente des trslts nettement néoplatoniclens. La théorie des émsanatioas

tr," notes

Successives, schématisées sous la forme d'orbites emboltées, est recue en

bloc sans que jamsis 1'suteur trouve nécessaire de la juscifier" (Jabir II 136).
Jbir"does not kaow of the syatem of Ten Intelligenaes, later incorporsted

inte Muslim philosophy by al-Fir3bI and Ide SIna"; in this he is siollar to

il 405f., & Jabir II 139-47: for the

the Ikhwin &

section of his K the most important and dectailed outline

al-TasrIf which givel

of Jabir's cosmology).
It s also interesting to note the accurrence of specific religlous

terainology common to the ShI'l groupings tracing their tesching back to



Ja‘far a1-Sid1q. The eaployment of al-Rd

Enlyyin (Mald'ikeh/hudid) hes
slrendy been mencioned (compare Rulayn, Usil I 21 1. 4). The terms *Alim
and Mu tAlim

Lliz are slso met with (e.g., XK. al-Bayin, ed. Holmyard, Arablc Vorks
6); the most sctriking example of JGbir's sharing the batin vocabulary of
KhawsIn (Hukhtir ‘1l 489-500: from
thabunuu- extracts preserved in Ms. Istanbul, ShehTd *AlI Pasha 1277, £. 125° -
1377; Rraus identifies it with the K. al-Tilasmat sl-Kabir mentioned by Pseudo-
MajrifT, GhaySt sl-Hskim, as containing Eifty chapters - Jibir I 146-48)—

for a discussion of which refer to Krsus, "Les digoltaires”. The 55 degrees

of Jabir's religious hierarchy arp packed with terms which can only be placed
withia the context of early Nusayrl, Qarmatf, 'Hukhamolssh' and other Baginl
grouplags o
i J3bir's KL

radical ShI‘isa is found in his K

e.g., the term There are also the teras eaployed, e.g.,

ic 1 L44-46 #1800)—

ith, for Matter/'substence' (Kraus,

, haykal, jisw, and TInsh. The occurreace of
Tinsh ('Clay') can be linked with its sigaificance in cthe teaching of al-$idig

(as pre-creation 'substance' of the Light-bodies of the Fairhful), and knowa

in Muslim philosophical circles before the employment of Aridtotelian terala-
ology (cf. Ab@ Hayyln al-Tawhidi, al-Muqibasic, ed. Hasan al-SandGbi, Caire,
al-Rahadniyyah, 1347/1929, 230: Man is an extract of al-TIn sl-awwal, composed
of Four Natures, each in battle with one snother).

Thus, while Jibir evokes the Isdm Lo terms reminescent of Qarmstl
vocsbulary (Qi'im equals Muhesmad b. Tsma‘Il) yet he does not make ‘AL b.

ABT Talib part of the series of the seven Imima: ‘ALl Le ralsed co a scatus
above Muhazmed, and the list of seven is completed by adding Huhscmad b. al-
'.[!lnnfl.yy;h. the third son of ‘ALl & focus of intense ghuluwy from che first
century onwards (vide the Eaysinlyysh). As it was shown above, early Qs
docerine was not & consistent dogma, and slloved for vary
eaphases, especially in cthe Iraqi and Persian aress. Here, theinclusion of
Ibn al- gestive; does Lt aupport the theory of

Blocher, Lewls, ete., that
Shiiga? It Ls known that Hanaflyysh senciments were long-
ef. Madelung, E.1

}34

ing Lnelinations and

afiyyah is certatnly sug
the Qarimitah owe something to Hanafiyyah/neo-Kays3nl

Ltved on Persten
2 v 63-85);

s0il (e.g., the AbG Muslimiyyah; the Khurraoiyys

docs the role sssigaed to Ibn al-Hanaflyysh by Jibir coafira an Iraql or Persisn
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oilies for the Jibir Corpua?

In the K. al-Khawaln (Mukhtir Rasd'tl 499) Jabir states expressly
that Mubommed b. Tead'1l is the true Iads, vhile Husd sl-Kizim is oaly s la
the exoteric aense of the tera (a similar conception is found in the Kalim-i
Pir of Naplr-1 Khusraw, ed. Ivanow, Bombay, 1935; cf. Kraus, Jibir ILLII n. 7).

Jibir déclare que pour connaltre les causes accultes des propriétés, 1l faut
recourir 3 un guide (imdm) inspiré. De wime, d"apris Le K. sl-hamsTa, chep. 12,
Les causes des hawlas ne se révileat qu'd des gens doués d'un savolr prophétique
)n‘:_.._»,_:)e&)." (Kraus, JEbir II 95 a. 2).
-$aghirah, the only knoun work where Jabir expressly drops sll secrecy (kitwin)
and spesks without enigms, he states (Holmyard, Arabic Works 154-53):

Mgl e AT Loy @ bb ol o3k e 3l Lt
o BN o g B ol L DALl L Ll o 3is i)
=33 385 2 ¢ N s @bl cakilely Yol i L Gl
o 2lo™ Je LaSTr 10l b capm s oSe ham by 5 i
wsdas 136 ol A <o T g 8L BN (A
Asir 5 55 AT G S5 Il L1 3 (gl 50 clisi csb>
‘e er.:.‘H Tl 3T M

Por Jibir the alcheamical Elixer {s given the name Imim, the Balance as
personified {n the Imdm-of-the-Resurrection/Qa'im al-QiySmah Be;uuu the
focus of the gnostic's generation-of-cosmic-harmony, the birth of the Glorfoua,
which Corbin suspects Ls to be idencified with Jibir b. Hayyin himself. This
ioplied self-divinatfon is curfously in liae with the bold heresies of the
'ShI'I Pretenders' of the mecond sentury. R

One of the more revealing productions for the religious ideology of

ia the Kieb al-Bayin (ed. Holmyard, Avabic Works 5-12)—

the schoel <f Jabi
(C£. Kraus, Jibir II,L-LI & 109; and

one of the ‘500 Books'in the Corpus
"Dschiblr ibn Hajjsn und die IsaE'Il1ijja" 37). Here, Jabir arranges in
hierarchical order the different sigaifications which belong to the teca

Bayin ('explanation’, ‘evidence’, 'name of Qur'dn’, stc.), finally arriving
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at the Bayin which 13 one of God's Nases and designates the Ficst Cause
SL) am well as ita terceotrial apparition (L.e. the expected
3bir begins his exposition by distingulshing betwsen two basic
kinds of Bayin: 1) sl-Bayin al-r3jic 114 aul, or al-Bayd
and 2) al-Baydn alord{i' 114 al-*Ila wa al-He'nd (ct. K.
The heart of this distinction may be seen to amplify the discrimination
betueen the Isa and the M
the various types of Ba;
(Ibid., 6-10):
S e SV a
. a) e Mk gt sl kaall (At
OS2 N Y PR -
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1 ¢ gmaly flall (Ja b oL
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&) (quoting Qur'Sa 6:125) -?b|>15\
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ad referred to above. He proceeds to expound

n peculiar to these two basic kinds as follows

Jabir chen speaks of the hidiyah of the final type of Baydn in these teras:

(Ibid., 9;--(/[‘:?‘ L'I)/f""?"—rd:'”"!u‘-:-?\lhﬁu| rh-)
gt i g (s F PV il S Ay e sn i,y
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Kraus summarizes these passages.(Jabir IT L-LI) in this way:

POAFRA R IS

En des termes qui sont entilrement empruntés su
vocabulaire qarmato-ismaélien, Jibir parle de ce
Bay®n, qui, tout en étenc d'essence divine, 'a réveter
le vEtement de la generacion', e manifeste dans
'cospase les Ecritures, crée les arts et
les sclences subtiles alnol que les institutlons
politiques’ en vue d'smerer la déliverance et de
ssuver les homucy des cycles de la métempsychose.

Comlng now to the terms Nitlq and §imit in Jbirisn gnosis® :

contrary to the official Fatimld Isea*Il1 doctrine, Jibir elevates the §imic
to & superior rank sbove the

:1q. (Por his views on this, see K. al-Khansin
496, & K._al-Mijid 11Bf.; & Corbim, "Livre du Glorieux"). For Jibir, the

term Natiq/"Utterer”, denotes the Prophet Muhsmmad as Speaking-Prophet who

announced the Shari‘sh and the 'letter'/concretised-vocalization-of-the-Hord;

he unites in his person the two natures of divinity and husanity - 1ldh &
ba &

har [/

Gt. The Miciq is like the vocalized hameah sreiculated
uith the ALLE | (vhereas che
rest as the unvocalised ALLf \ ). The office of Nrfq consists in his addiag
each Nitig
writes Books, and the expected Niglq (the Qi'ia) is Ln a speclal sense an
author of Books about Arts, Techaiques, Sciences = of esoteric Knouledge.

it, having no 'movement' phonecically is ac

& nev revelatfon to that laid down Ln previous sacred vriting

It has been shown above that for the radical 5h1'Is, the Sioit denotes 'ALT
or the Imim who enshrines the esoteric knowledge eatzusted to him by the Nitig

(uho was often considered to serve as a veil/hi|ib for the Aais), and by his




secret preservation and selective dispensation of such Knowledge becape
the perscalfication of the t, hiddea, & Godheed ('Dettas

sbacondita’) for second and third century ShI'T goostics/ghulat. By
elevating the

$3mit above the Nitiq, Jibir effectively proclalms the super-
tority of esoteric sclence (the Ma'nd) over the revealed letter of the religluus
Law (the Isa).

Ic 18 io hie Book of the Glorious where Jabir goes the furthest in
unvelling his notion of chese terms, and he does this in connection with
the ealgoatic speculations upon the three Letters ‘ayn, mlm, aad sl as the
three hypostases of God, diversified according to the different historical
figures in vhom they appear. Kraus (Jabir II 266-67) suggestsa perallel
betveen archaic ShI'I-gnostic meditation on these three letters, snd the

Sepher Yerzlra, text-bnok of Rabbinic gaostictam.? New, as Massigaen has
shova ("Salmia Pak"), the yarious systems of Shi‘I gnosis of the third
century are distinguishable by the preference they asaign to one or another
of this trisd, the lettevs Mim { /Muhanaad, ‘Ayn f /*AlT, and SIn(y/Selsin
al-Faris,being understood to express the different conceptions and priorities

igned to the action of God (always conceived as purely and totally ineffable)

in humanity; one might say, attempts to explain how the Unknowable God can
Tevesl Himself to man and how man can come to kaow Him. Roughly speaking:

“Ayniyysh ; those who placed ‘Ayn/*All firse, giviag priority to the SEait,
_ the hidden Imsm who conveys the creative tesching of Him to the
C spirituzl medium of Sla (vwho in turn inspires in the lnitis

the directives of ‘Ayn) This trend see to have developed

1yysh, KaysBniyyah), vas held by the
-§adiq, al-Mufsddal b. ‘Umer al-Ju'fi

nd by the NugayrT

important disciple of J
(d. ca. 170), by the Mukhamai sayeTa: the Ism
(equals Muhamnad) proclaims che né (the Meaning, equals *Al1).
Here, Muhoamad is the veil/hi)ib uncavering the divine appearance
termed *ALI. (CE. also Massignon, "Karmstisns" SE1 221-22; &
"Nugairl" SEL 455).

those~who upheld the priority of Hin/Muhemead, giving superiority
to the 13 This trend, firsc evidenced in the early Shi‘
ghaLI s1-Hughlrsh (crucified 119), to have played scme role
{ in certain neo-Kaysinl grouplogsof the second cencury, e3p. the

Hlotyysh =

1g.

4 Ab 1d ghuldt andiyysh & Kuoayliyysh). Massigaon comwenta
on :Ile Qermacisns thet they: “. . . Testore to Huhaomad prioricy
over <AlT. Hot thac they in turn deify Muhammad - "Lt is simply
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hia predestined role of pre-eternally foreseen messen;
ger or

E:::;d (n3tik) that they lock at. They are {to use the exact
ger n.::: %\ﬁ.a‘mdtln but Mlalya (the letter olm means in djafr
devoleny’ oit2< that s to ‘say the slesion of onosacurge,
faue el the prophet), in opposition te the *Alnlya (the

er “ala fn djafr means the original sense, ma‘na, whence:
the hidden ceanlng, the 'sileat' ({s3mit) role of tacitly designate.
chief, devolved on 'AlT), . . ." (SEI 221).

Sintyyah :  chose who upheld the priority of SIn/Salmén Fik, the faoous
of Muh whom Muslim Legend makes out to be a
Zoroastrian lnitiate, tien esoteric Christisn, before becoming
(_)“ Part of Huhacoad's Lnner circle & allegedly initiating the Prophet
and “All fato the The compl.

ex
infeiation
or (Spirit of God's Decree)
who accomplishes the divine action of self-revelacion via the
penctracion of the Holy Spirit inte the initiste, transforming
him to lusinous angelicity . . . This trend seems to have
originated with that aotoricus companion of Ja*far al-Sadlq who,
banished by the Imic for divulging his secrets, was beheaded by
the ‘AbbIsids in 138, namely Aba al-Khattsb, linked lo some way
with the followers of Lomi*Il b. Ja'far. The superiority of Sin
tes the absolute priority of the Firsc emanacion of spiritual
fon over Loth the Nitig and the €.

Jabir displays affinities with the adepts of ‘Ayn and of SIn, while he alac
is opposed to thea; yet he adopta a position which puts the *Ayn/Sdmit firs

and by the application of his theory of the Balance to the letters of these

three 'lecters’, establishes the following succesaion: ‘Aya —» SIn —» Mis
The new factor introduced by Jabir in this discussion ia the person of the
Glorious/Mijid, a solution of the most extreme abstruseness. Jabir writes

(Hukht3r Ra. 1 118):

His (M3jid) reck in relacion to §3mit ia like the rank of

oln in relation to mIm — at lesst according to the follovers
of *ayn (i.e. the Nusayrls), but not according to the followers
of sln (L.e. the Khattdbiyyah/Mukhacaisah). Thus sccordliag

to the view of the followers of the rank of Hijld ia
relation to Samit is in the same relacion ss the relacion of
‘aya to aln. difference corresponds to the doctrinsl
Sppnsition betveen these two achools.

Because of the primecy of *Ayn/Simit for Jabir (i.e. the Ma'né represented by

® 'divinised' ‘AlI), his list of seven Imdms does not include *ALT b. AbI Taltb,




48

but makes room for Mubanmad b. el-Hanafiyyah. "L'icim futur, dont JEbir

proclame 1'apparition et qu'il sppelle BaySn ou Majid (1'eXcellent) ou Yatie
(le solitaire), sera une £manation directe de ‘Ayn et supéricur en rang su

et au SIn" (Kraus, Jabir I1,LIIT).




VII. The End of “History": Silence.

The masterminds of the Iomi*IlT movement(s)} were expecting and
acttvely preparing for a radical and general reform of all religious, soctal
and cultural institutions, fdealized by tham ss the (re)appesvance of the
ji'im, 4 sword {n one hand ( and 'Bocks' in the other hand, so to speak).

The first, indispensable stage of this universal renovaticn vas the reform of
learning; thue the sophisticated degrees of initiation into thetr ‘Ilm which
vas 80 widely reported about their system. The authors of the JEbirisn Corpia
called for a new type of learning! The 'legendary’ auther of these writings
vas reputed to have mastered the true secrets of 'Alchemy' (understood ss a
kind of metascience), and thus of sll sciences. An old, familiar mythicsl
scenario confronts us again: a primordial revelation written down by the
ancients and passed down in secret for millenium, which was lately rediscovered/

ed and s d only tes secrec group of initlates. The
rediscovery of the primordial revelation, although still inaccessible te
profane men, 1s announced to the world in order to attract the attention of
those who honestly search for truth and sanccification. Here one is encicled
to ask: did Jabir's 'alchemy' play & role in the astonishing cultursl metamor-
phosis that made possible the grest schievements in the natural sclences and
philosophical 'myscicism' of classical Islim? To what extent did the nostalgla
an authentic "spiritual rebircth', the hope for a collective metanola and
transfiguration of history which marks archalc ShI‘I spirituslity, inspire the
L popular millenarian movements, prophecic theosophies, $TfI

medieval Is
wmystical vislons of the Prophetic God-can, as well as Ismi*11T gnosts?
rt of 'alssing-

‘Agatn, does Jibir's religfous doctrine represent &
1iak' twixt Khattabl / NusayrI / Ghall / Gaoatic circles in radical ShI‘isa,
(or pre-elassical) Qareatl / Ismi'Ilism? If the Jabic Cocpus falls
into the century spanning the desth of Ja*far al-§idiq and the appearance of
eid-third century, then its significance for the

and 'early'

the Qaraatl wovement after the

obscurely vague mutterings about possible Links with carly Ismd'IlT, Alcheatcal,

5@ takes on & new dimension. It i3

Philosophical, and SGfI currents in Is.

well-known, for example, that Jabir b. Hayy3n is apparently the firsc major
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Huslim figure to be known by the lagab "a1-531".%%  Furehermore, the linke
betueen early SUfI gnosticizing theorecicians and exponents such ss al-Hal
Sahl sl-TuatarX (7) and Dhii al-Nun sl-Migrl (originally from Panapolis, that
great seat of Egyptian-

3y

Greek alchemical development 1a Upper Egypt) have often

been hiated at, as well the role of the Ismi
44

11-inspired Tkhuan al-Safi

all these are relevant to this 1

The coscology of Patinld leai*Tliem conforms to the teachings
esbedded in the Jibir Corpus ta spirit. What Massignon characterized ta
QermarT religion a8 "Crearive Evglution” and "Gostic Tovelutien" (SEI 220f)
1 amplified ia 1ea3‘111 philosophy as & cosmic process of "emanation' and a
cosmic return. Ao 'emanstfon' : the orders of creatures on earth - anlmal,
vegetable, mineral - uere formed through the coabining of the elesents - air,
water, earth, fire; in turn derived from the principles of hot-cold and
wet-dry; in turn theae principles, moved by the spheres, and the spheres are
moved by & principle of snimstion: Nafs or World-Soul - in turn ordered by
Aql; Ltself brought iato Belng by the creative Amr of Cod, the divine Flat Kua!
A teturn : a reverse motion: the elements scattered in the various compound
belogs (mlnerals, plants, elements ...), were ever more fully organized on
the level of anicals; and L Man S placed sn even wore unifylng priaciple of
Resson/Latelligence. And among men, the tendency to return to thet ulcimace
uslque source of Belng wan represented by the hierarchy of the Faithful,
seeking Truth on ever higher levels uatil their intelligences reach to the
ultimate Intelligence, the ‘Aql al-Kull.

Recently, scholars have teaded to distinguish between a more archaic

mythic bed Ln Qarmao-Isz'I1T speculation, and & subsequent philosophical
elaboration which Lncorporated a neoplatonlsing systesatics into Ised‘Ilism.
Commonly the movements of the [khwin sl-Saf3’ (ca. early 4th c. oa) and the
Iranian Issd*T1T Di'Is of the fourth century— whose achool vas initiated

by al-NasafI (d. E developed by AbT Hatim al-RizI and AbU Ya'qub al-S{jistdnl
(d. sfter 361), and culoinated in §oald al-DIn al-KirsdnI— are taken
tica of lsma'1ll

Tepresenting this latter neoplatonising philosophicall
teaching. Yet Lf, as seems clear, the appropriscion of theurgie neoplatenisa
was alrendy sccomplished in the J3bir Corpus, how La cae to sazess this
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commonly accepted view? The Qarmatl (and thus entI-Ficimid) toac of both
the Rasd'il Ikhwin al-Safi' and of al-Na B

f1 (and to & lessor extent AbG
Ya'qlb a1-51)1st@nl) hes been polnted out by many investigators (c.g.,
Hadelung E.1.” IV 661-63; yet sgatnet this cf. Marquet). If the doctrine
firet propagated by the pre-Fitimid Issa‘T1l revolutionary movement (i.e.
including the Qarmatl grouplags), of the 2nd half of the third century,

forms # gnostic system comprising a cosmology and a eyclical hlerchistory,
and: "From about the beginaing of the 4th/LOth c. onuwards the early cosmology
was superseded and partially replaced by a cosmology of Heoplatenic origla,
spparently first propounded by the di'l al-NasafI" (Madelung, E.1.2 Iv 203),
vhere is one to place the Jabir Corpus? Are we to accept Kraus' dating (late
3rd - early 4th c.) and see Ln its 'Hellenizing' elemencs a confirmation of
the nev directions experienced in Isma*Ilism in the early fourth century?

Or are ve to place the activity of the Jibirlan school earlier (ca. early to
late 3rd c.) and see Ln ite Nugayri - Qermagl tone s confirmation of its

tive fmpact on the emerging trends in Is whether of philosophical

Tlism, '$GEI Mysticlsm', netural sclences, aod Occult arcs?

One of the major festures of radical Shi*ism from its earliest appearance
until todsy is the smazing continuity of certain phenomens. What in the
second century was confined to Ghulit eircles (la the widest sense of the ters),
and 1a the third (and/or fourth) century wae Focused ia the more daring and
ereative circles of Jabirfso and Nusayr gnosts— namely the elevation of the
Ioim above the Prophet, of waliyah over Nubuwwsh, of the Bitin/Ma'nd above the
ir/lso— emerged sgain with the Qiymsh ideology of Nizari Ieai‘Ilisa ac
betng the full revelacion of the bitia

Alasit {the message of the Q3'{w/T:
truths without any z3hir Law . . - an inherent possibility even (n esrliest
an ‘alé dhikeini al-

IaEal ShI*{, :
salis, the figure of the Iodw and the U5'is were conflaced: '“Consequently, it
became mormal now for the Imim to take  rank notably higher than Muhasoad's,

which was considerably depreciated. . . . The Iuda vas regularly identified

with the Kalima, the 'word”, or the Asr, *Command' of God . . ." (Hodgson,

The Order of the Assassins, Hague, Mouton, 1955 p. 163}, Even before the rise

©f Hiz3rl 1sn3‘Ilism, however,

the inherent logic of utopisn messianise had



brought to fruition ite "dangerous' alternative with the Fitimid Caliph

al-Hikim bi Amr AL1ah (diseppeared in 411), who founded the Druze religiza
by the proclamation of his advent as the Qi'im snd the ending of the
Huhesmadan sharl

(note the rele played by Persian di‘Is in the early
Druze movement: al-Hemzsh and al-DarazI). It may be gersane to polat out
that l-Hakim was faced for his mastery of the occult arts end sciences
(alchemy, astrology, talismans, etc. - cf. Dawadarl, Kanz VI 257), and in
the year 400 had certoln relics retrieved from the house of Ja*far al-§idiq
in MadInsh (including allegedly the Hushaf of the Qur'n exhibicted to enta
day fn the Mosque of sl-Husaya 1g Caire).%’ Sistlarly, the Library of
al-Hasan *ald dhikeihi al-selsm at Alsmbt was reportedly rich in alchemical
compositions and the various branches of occult sciences once valued so
highly by the older traditfon of Iswa‘llism (Hodgson, Ai ins, 147).

1t can be seen that the notions of Nitiq and of S3mit - of 1so and

e
Jsbirian alchemy. The doctrime of the transmission of the Adamic afflatus

4 - 1ie at the very heart of radicasl Shi‘ism, fncluding Iswd*Ili gaosis and

presupposes s continuous process of revelation which goes beyond Muhammad;

‘History' itself becomes viewed a continuing and ever perfecting process

of revelation. As Corbin has emphasized, the loss or eblivion of the
ssoteric significance of 'revesled scripture' fs la fact the drama of the

lost Word ia all 'Book religlons'; the retrievsl of the Word necessitates the
continuity of prophecic inspiration (gnosis)— thus the Iaim was understood

to be simultsneougly the Qur'@n Nitiq snd the tarjumn al-Qur'Sn (the "interprete:
of the Book/Word). ("L'initiation Ismaélieane” 46). Perhaps one could ‘
characterize the radical ShI‘I approach to the “letter” of the revealed Word
ne that vieved all auch divine enunciations as mecessary concessions to

a
human fratlity, conditioned and Limited by the aptitude and circusstances
4 the particular huoanity addressed, but ulticstely and fnevitably
The call to & dynsmica of revelatory

of the age an
by the very nature of man himself.

consummation in history, to the appropriation and regaintng of the 'content®



of the Word, is fn the end & eall to pass beyond our humsn conditions and
to put & finish to 'history'.
the

How are we to understand the sssertion thot
it precedes and overshadows the

N8tLq propounded by Jibir? This only
becomes valid for the individusl who is seeking an entrance into the

ascending scale of an involution alming st s return to the Origin and Source
of all Being. In the expression reported of Ja‘far al

Bdiq:

1f all the (individual) Intelligences (al-*Uqil) were to become
completed, then this world (al-dunyd) would cease to exist.

NafenSlo f cyie S P
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Felix Klein-Pranke, "The Geomanc:
s y of Ahmad b. ‘AlT Zunbul, & stud;
of the Arabic Corpus Hermeticua" Ambix 20 {1973) 28. : 4

Pio lilipplnli-'lom:onl. '"The Sotericlogical Cosaology of Central

Asiacic Tema‘Ilisa" 103-104, in 1s@3*IlI Gemeribut
Culture, ed. S. H. Nasr, hh"“.T;]#uM_M_wts

The contrast between Sunol and ShI'T Ialim in their concepticas of

the locus of such ‘Ilm and guidance is vell illustrated by their under-

standiog of the referent of teros Like habl Allih or ‘urvac Alld

al-wuthqd, which Sunnl Islim uses for the Qur'an, while Shi‘l Islim

applies them to the Imim. The term Hujjah 1s Likewise employed by

the former to indicste the Qur'sn while the latter spply it specifically

to the Frophet and the Imdm. Cf. T
L-Ghul3m): “The Divine rope of

5y
the helping hand (which throws the rope) Le the hu]jat and t
bib of the Ioim." pe) Le the hujjat and the

Al-Saffir, Basd'ir 208; cf. also p. 208-211, & KulaynI, Usdl I 230,
Conpare Glazberg, Legends of the Jews V 116f. & 177, on Sefer
& the legend of how this book was given to Adam by the Angel
" (Roz, 'secret’; El, 'God'), while he was still in paradise, by mesas
of which he was able to master all the seventy-two kinds of wisdoam,

a5 well as the heavenly mysteries which were unknown even to the
angel: {Glozberg V 117 = ref. to Zohar).

See esp. al-*Ayydshl, TafsTr I 306-312 & II 144-51; and KulaynI, Raudah
1 218-227. AL-Hae*TdY, Lth siyyah, has developed these reports

into @ grand vislon of history.

The isnid of this hadIth (Rawdah T 2L8: *AlI b. Ibrihim - his father
Ibsrahio b. B an b. Mahbib - Muhacmad b. sl-Fudayl - Abl
Hemzah - al-Baqir) Ladicates that Kulayal took this report from those
rivis of Qumm (i.e., Ibrahim b. Wishim al-Qumnl) who are known to have
Ppresecved the original Kifan riwsyah of reports from al-Bqir and al-Sidiq,
unlike those QumI scholars who often rejected this primary s

ge of
Imami Shi*1 tradition. The parallel report in *Ayydshl (Tafsir 1 309-311)

otive for Cain his threat to Hibat
lousy that God accepted Abel's and not his own, ead
progeny would thus be superior to his own, due to thelr belng
entrusted with Adam's legacy. Ja‘far al- 1q specifies that Cain slew
Abel out of Jealousy— not over their siaters— but out of jeslousy fI
asiyyah (‘Ayyishl I 312), and denies thet Adsm married his first

Tuc sons to each other's twin sister commonly believed. Cain, being
the firet born, and born, moreover, in Parsdise! (cf. Ibid. 311), vas




7. jealous over first Abel, than Seth, belng entrusted with Ada prophetic
(cont.) testament. Al-Sadiq even gives unususl genealogy of Adam's sona with
the intent to cstablish that Adan's legacy passed down via the progeny
of both Abel and Seth (Ibid., I 312): -

m‘!‘m

iz L T 1
Jinalyyah+ Caia #lyy>Hawra" 4+ ABEL +lyp>Hawrd '+ SETH  (3rd borr
(offered by (ofEered by (offered by after Abe
God as & God as m} aurder)
mate for H mate for
cain) i Seth)

5. Hibat Allsh -+ Hawrah &) 55
(Abel's son) i (Sech’s daughter)
g
“Children of Catn" ‘Children of Adac'
who harbour emmity for who pass on the Legacy
the Children of Adam (i.e., Prophets & Trustees)

(i.e., Kings of this World)

8. Hishdm b. sl-Hakam reports from al-$&d1q (‘Ayydshi, I JL1):
el ol wo oﬂﬁc_.'\r)'l'«m/'l B gl s gl S
ety Wl g5l STl S o AL ey pd el ey

Al-Biqir states (Rawdah I 221): s .
.r/Gar-dJu) Cribis s er 2535 ool € F oy
leztsho sbi M o ehnicd oF (o LT i (i oty
cble 00 Laaadd 53 Uy 5 ) eie Wlpd 505 comenl oyt
i o D] (edde ppeaadl £ 5 o
-‘H":.-ib" s Cpidaimdl ¢ = dis LS pian sl

9. *Ayyishl, LI Ll44.
'y 9 - al-Baqir protests to one of sl-Hasan al-Bagrl's follovers:

P PP :s'..'\,){rmut)\.,...




12.

13.

hT, II 144-51; Mas*GdI, Ichbit 17, 28, & 152-53.

Hes'TdI, Ithbat 178-79; al-$id1q tells Fudayl b. Yasir:

©presnsd el g (Ldiom L s lim (LY Fe -
& from al diq:- speech to his Family's Sh! after the death of
his father al-Baqir (1thbac 179f.; Rulayol, Usul 1 203f.):

erlda g ¢ it caidlon gy
a3yt g ey e Aol doloa, Loy sl
y'\(.lbd Yoy

'
Wilferd Madelung, “Khatrcabiyya® er.? v 1132-33, p. 1132. This ides

of AbG al-Kha 's compenions {s quite coneistent with al-5idiq's nocion
of Natiq and

Ioinm with @ Prophet (“Imdm-RasGl", “Rusul-A'ie - of. Qumal, Maqilit
81). Thus, both Muhammad and ‘AlL were Imam prophets, with *ALT
oaintaining "silence’ duriag Muhamead's Tlfetioe (or: until his desig-
nation as Muhswmsd's ouccesnor at Ghadlr Khumm - Ibfd., 83). Besides
being & good exasple of the ohaession with prophetism of the more
innovative radical Shi*i titude implies a discrimination
wsliysh and aubuwwah).

“. . . it would be a waste of cice to speculste
upon the affinicies or contacts between such early sects and the Is
doctrine.” ; & on Abii al-Khatt@b he writes: ‘'what Little Ls reported
about his doctrine has surely nothing in conmon with the earliest Ismailisa
(cf. aleo his The Alleged Founder of Ismailism). For Ivanow, the

prob! £ pre-Fitimid Leoi aa s the quescion of the {ntroduction

of the haqd'iq docerine, which he dates to ca. mid. 3rd/9th century
because® "Lt would be difficult to belleve that Hellenistic source;

were tapped before Greek hikea had become widely knoun and gained recag-
nition evea in Islamic theological circles” (Studies 4). Howadays,

however, scholars such ss R. H. Frank spesk of the Neo-Platanisa of Jahm

b. Safwia.

Tvanow, Studl
‘11T

Madelung, “Khattibiyya" E.1.2 IV 1133: "The doctrine of the Lswd'111
ing out of obascurity about the middle of the 3rd/9th century
specLfic doctrines of either the early

h
Khagtibiyys or the Hukhamaisa .

16. L. Massignon,"Karmaglans" S.E.T. 221.

R. Strothmann, IV 23-25, p. 23: "The remarkable feature
that the nusber of Imams was fixed st seven at the same Cize with the
different sons of Dja‘far Ls more simply understood {f we assume that
the political ressons already mentioned were further supported by &

poinc of view which periodicated all cosmic and histerlesl happenings
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(coat.)

18.

20.

21.

37

y the sacred number of seven." He rightl.
. y eophasizes the rlgnifica
of Wiglfl groupinge of the sevener type. S

B- Lewis, The Origins of Isoé*Ilisc 40-41. He upholds the historicity
Hayai,

of Mayein's and ‘AbdAllah tole aa leaders of the movement
out of which grew earliest Ismd‘Tlism. Lewls underlies the role of
Mubdrak, & moving figure in the KhattSbI offshoot called the Mubirikiyysh,
whom che heresiographers (Quamsl, AshiarI, Baghd3dI, Shahrastanl) sacribe
the organisation of the 'Lasd*I1T' grouping around Muhammad b. Isma*1l,
which is depicted as absorbing the greater part of the Khal
References to the declsive role of Abu sl-Rhattdb axe pres.
groups of uritings: Husayrl literature B+, Hajui' al-A*
Scrothaana, slsa 1346, p. 6,8,10,148,159,202), and in th
Eitsb, which assigns s central position to AbG sl-Kh
of the Teligioa. Varying opinlons have been expressed by schola
the dating and composition ¢f the Umm al-Kit3b, a complex synth
Manichaelisn, Hazdakiso, Gnosticies, Vajrayana Bhuddis
i0to a base of erchatc Shi'l ghuluww, Hadelung (E.I.° IV 1133) links it
with early Mukhammissh & Nusayri-like circles; while Filippani-Renconi
accepts it 48 an authentic document of the early Ismi‘IlT school despite
ics irregular syncretic content, holding that the Islamic component of
this work bears the character of MughirI-Kharr3bl extremist Shi'ism
("Soteriological Cosmology" 105-106).

5.M. Stern, in various places in his writings on Ismi'Ilism, has hinted
at & possible relationship; e.g., on the doctrine of 'limitation’ (wugif
vis-a-vis Muhammad b, Isma‘T1)of certain trends within the Fatiofd da'wah -
"Heterodox Ismi‘Ilism st the time of al-Mu®izz" BSOAS 17 (1935) 17;
“AbG'L Qasta al-Buscl and Hig Kefutation of Isa3TIlisa" JRAS 1961 25;

& *Abd Alldh b. Maymun" E.I.” 1 48, where he points out that the view that
the Fapimids were descended from Maywun al-Qadd3h was entercained by
certain mections of the 1swa'I1I movement. However, the same Stern has
in another place ("lswa‘ills and Qarmatians”, in L'Elaboration de 1'Islam,
Paris, 1961, 100f), he expresses firmly the opposite view. Ris developed
position on this issue will be known when his posthumous Studies on
Isai‘Ilism are published shortly.

H. ¥ala, Kosmologle, introduction, & p.142f- on the Kafan gholat.

This is not clear; yet 2nd century ImSel ShI'T currents often approached
Isl3m (vide. Kaysanlyyah, Hanafiyyah, ecc.) — wmaking due

a ce for the emergeace of @ more reconciling moderacing stence (e.g.,

Zaydiyysh) ac the sase i The Zaydl Inda al-Qastm b. Ibrihiam (d. 246)

urote a book encitle b al-Redd ‘ald al-Rawifid min Ashib al Gllu;uw

KL
he Eollowera of the Tuelver line of lmams ( e 1
3 iyl “AsharT" Sh1'ash were not

562); this may indicate thac the future "Ithna !
seen as clearly disciacc from more "exaggerating" or batinl trends of
the tize.

2 1y 660-65, p. 665;
EIEQS‘ T incrod. 74-238.

Hadelung, "Karmacl’
VL 44-156; De Sacy

Cf. Ivanow, Ibn_sl-Qaddi
1ba al-Davirdari, Kanz a




23. DawidirI, Kanz al-Durar VI 8:
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24. Por Chulit notfons of Sabab, eee Hassignon PIK" 476 . 8; &
NawbakhtX, Firag 25 (on Hamzah b. *Acirah sl- BarbarI, late lst century,

= Benafiyysh SAI‘T vho claingd prophecy):
/“c_rrt-“ Ader L,Lu-\aa...mdfwu

& Quaml Magilat 62
For al-Sadiq, see
Kitib al-‘Klin us a

3'ir 6. Compace these with the passage from
Chulsm (Ivanow, Studies, text facing p. 70):

[rll.-i]dlo % L,ﬁbl, [EVOL BEVIVE NS TR IS T PR
Akl C g Al g el otts

Cf. also AbG Ya'qib al-Sijistdni, Kitdb al-thial"
paragraph 27, p. 18 of arabic text, for & developed elaboracion of this
theme. The speculations on the sab‘st hurGf al-‘ulul, f.e. Kani & Qadr,
in La@d‘Il1 and early Qarmatl metaphysics represents s cooplex develupaent
from the archaic notion of the Seven Asbab; cf. also the early Yamani
da‘T *AlT b. al- Débuta, p. 333.

Other correspond n Lato three types: the *Alim,
the Muta*allim, and the ignorant mase (Ivanow, Studles 72).

25. See Corbin, "L'Inttiation Isosélienne ou l'esoternisme et le verde”,
Eranos-Jahrbuch 39 (1570) 41-142, p. 112. Here, the Loportant nation
of Ta'yid, or divine inspiration of kaovledge via the Holy Spirir, is
tavolved— both in al-Sadiq's L-lnhlns as vell as early lsed'11% m;u.

IH 121-2-5‘

xv 660-65, 5
u. Ste 1,95-96; B. Carr Hodgso
'Al. gjnnmbt Ahu s-'m T1.2 11 452; M. Canard, AL-Dyanaibi, AbL -r’.m."
E I1 452-54; & S.HM. Stern, "Heterodox Ist ®3'I11sa" BSOAS 17 (wss) e 17;
of various exponeats who held a vsaxn position vis-a-vis Huhsmoad
t‘:‘m::'xn— The musber of Taiaa vas 'lisited” to seven, the Last being
Mihscmad b. Tsma'll, who ia the Ga'lm in ghaybsh, whose raj'sh is expected.
Betueen his occultatton and his Te-appearance there are no lcios, oaly his
“Licutenants’ (KhalIfah), pending his return; these Khulafd' vere slsc

limited co seven.

26. S!e. Kld:l.ul\s, "Kl

amdin Karcs
de Vaux &
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“ in his Ifeit

>y

s P.H.

o pas aaour, Polenics 93100, for references to sources which aoke
82 & 176 ml‘ “nh from Misd b. Ja* far a1-5adiq; & Blochet, Hesaianl
hadIth r;l“ed‘:: ;_:;d;::ndxuu confined only to North Africa. HNote

; » Ka S
aL-Tayyib b. ‘ALl b, Ahmad _1__:__:.-&;12. frca a cowpilation of AbG al-Q

2072 (AN e jume & bl ese 30 220 S
~. glﬂ‘fmi/)ﬁgusn:;_j&i ?cus.cj'él‘“
AN A Gy e L o ke s cp pge
el cr A 10 2y eatnS 'c}./:w“: alad 5

284 fros the eame source (Ibid., 1y - eaat L LA
related how al-Sidiq sent two di‘Is Ln 145 to the Maghrib (cf.

Nagel, Prihe Iymatliya 50). Tne QRT al-Nutsin, (a his e
;:: vl.tyl;f these two da'ie, AbG Sufy@n and al-Hulw@nl (Iftitdh
elrut, 7?. P- 541}, "was evideatly laterested in showing that pre-
Farimid Sh1‘ism was introduced by wissloneries of Iwam Ja'far, recognized
by the 1em3T1Ts, and to winimize the role of Musawl Shi'ism which was

@ heresy for hin" (M. Madclung, "Some Notes on Hon-Ismi‘Il1 ShI'ism in
the Haghrib" S.I. 44 (1976) 87-98, p. 92 n. 1); cthus he does not mention
“AIL b. Warsand al-Bajall, & pre-Fitioid ShI‘I scholar

who founded a madhhab of Misawl Shi‘ls (i.e. WaqLfI) tn the Maghrib.

For the propagation of al-$3diq's teaching in North Africa at such an
early date, it may be interesting to compare the unusual repor¢ from
al-§idiq found at the very end of Jarlr b. Rustam al-Tabarl's Dala'il
al-Toimah, on the "aghdb al-Qi'im". For a number of MGsauI-WiqLEL traditlons
about the MahdI & ee Shaykh sl-Tasl, al-Ghaybah
l:o:., }uctlng extensively from 8 lost wiqiflg™"e.g., the following report
rom al-

h;i';l:@fafjluwajl/ﬁllw cole &
Ry om ppf B 5o mpmeor By gy S
el Ly e B0t epr Bl crnf o
- s oF BY y ¢ commt pla ole Qb e G100

rikh, ed. Toraberg, Leiden, Brill, 1865,
VII 444-49) also reproduces I 3 sccount, a3 well as this quote from
"Fara) b. ‘Uthman". CE. Blochet, Messianisme 33-39 for a trestment of
thie report, who alse points out that Abs al-Faraj (Bar Hebraus) in His
chronicle gives 8 very sioilar excerpt from Fara) b. ‘Uthuln for the

ye 70 near Kafsh. On the issue of whether certain parts of the early
Qurdoitah were originally a branch of aeo-KaysinI or Hanaflyysh Shi‘isa,
aee Blochet, Hesaianism 39-40 & 63-65; Lewis, Origins 79; (I have aoc

been able to trace any @eation of a son of Muhommad b. al-Ranafiyyah aamed
Ahmad in historical and genealogical records). The early success of

Ibn sl-Athir (al
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L.

the Qarimitah ia the Sawid shortly after the death of the eleventh Is3a
al-‘Askeri in 260 probably depended on the widespread acclimitization

of Sh1'I chiliastic idess and expectations Ln that ares reaching back

to the success of al-Mukhtir and Abi ‘Amra Ksyssn among the Arameesn
Nabstisn" Mavall. In some msnner, early Qarmatl movcments Lncorporated
the legacy of the early Mukhtiriyysh/Kaysaniyyah Ln southern Iraq; Hamdin
and ‘Abdin were themselves "Nebatla Kifan Sawsd. The fact
AbT Sa'ld al-Jann3bI, the di'I sent by Mawdin & *Abdsn in 273 to Bahrayn
who sided with these two brothers against ‘Ubayd All3h and reaounced his
alleglance to Salamiyyah, "claimed to represent the MahdI Muhamamsd b. *Abd

Alkih b, Muhauoad b. al-Hjaaflyya, who would appear in the year 300/912-3"
(Hadelung, "KarmarI" E IV 661). It may be significant that early
Imdsl ShI‘T reports b, 8l h as having been

entrusted with s share in the legacy (waslyysh) of *All b. AL Talib, i.c.
pact of the prophetic 'llm pdssed oo from Huhammad.

Al-HimyarI, Qurb al-Tsnéd 16, gives a hadIth relayed by *AbdAllah b.
Wayain al-Quédib from Ja‘far a1-SE61q on hie father's authority (al-Baqir)
concerning the disparagement of asceticism for the sake of asceticism,
and the rawl Muhamnsd b. ‘)sd, who related this report from ‘AbdAllah

b. Mayoin, adds ot the end of the hadIth the commeat:

&Ly Gty N Al b s 9 e
which may indicate that *AbdAllih b. Maymin was alive {n 198 A.H.

Io the K. al-*Al{m va al-Chul3m one resds (Ivanow, Studies 73):

LSS Ry b ) (;l.ai.»jaha)\
Compare the statement of el-§adiq (Bagd'ir 336-37

R s UL LS5, et LT Ly DA e
e gl ol Loy el Lyl o o 053 s
ad Uiebl By ol ¥ Lo b
fers to the Umayyads; the second group
::Zh::f,‘:::,f'iﬁ';..ﬁ Si:ﬁi?\-ho p!:nch:d ib "_h #nd tashakhkhus).

s 80. Corbim, "L'Initistion Isaaélieane" 66 a. 16, polnts
1q is hece also termed “ImAn-Nigig" i . . .
Tration du prophéte révélont Te l.%vrz ](: T1)

g dneutique de 1'Imam en Ealaant connaitre le sens
e b eissent, n naturs, & la aéas inspication
to nf:';'qu. "It should be noted that Corbin, in alluding to the Qaraacl
:onz 'Of this book, questions its steribution to Maasir al-Yaoan or his
son/grandson Ja'far b. Hangir (Ibid., 48).

Ivanew, Stud
out that the Prophet
selon notre texte 1'L
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34,

35.

3ba.

36.h.

6l

referred to ms khil Ibrihlam b.

. n Lo the year 100. Hany of the
iy ar vere more sympathetic to ‘Alid claims

than :r‘a Abbdaid rights, and may have understood the *Abbasid slogan

81-Ri¢4 mia XL Muhauoad to refer to ‘Alld righta.

Klela-Franke, "Geomancy” 32. In sll probabllity Hayyin was s Peralan
Li of the Azd tribe; other well-knpwn mawill nhast HayyGa were:

K ¥y3e al-NabarI (of Daylamite origin) who comaanded a regicent of

erslan troops in the army of Qutaybah . Muslim, the Umoyyad governor

of Khurdsdn; and the Persian Huqatil b. Hayyin, who was sppointed by

the Arab tribes in Khurisin as cheir military leader sgalnst the *Ab

when Abl Huslim proclaimed the end of Umayysd rule in Marv fa 129 (cf.

Sadighl, Les Mouveoents Religieux Iraniens 21 & 4l1).

This reconstruction of Jibir's birth-dste and -place is taken from the
Lthnd *AsharT ShI‘l work Tibb al-A'immsh of the two brothers ‘Abdsllih &
al-Busayn b. Bistam b. an al-Khurbssn, Najaf,
ydariyyah, 1965). This source for Jibir'e blography hes not been
consulted by previous lavestigators. Contrary to the preveiling vpinien,
there are references (albeit infrequeat) to Jabir b. Hayysn ia classical
:nr;[llusuzun See also ‘Arif Temir, ed., HL -Ja* fartyyah (R:irue,
< Pre: 1

ide

s 195T) p.27%; this fs an Ysoi‘Iit Hnr.k. usually eatitled
Ma)3lis Mu'=inin.

The connection of Jabir with the AL Yaqtin may be significanc. The sons
and grandsons of YaqtIn were Lmportant propagandists for al-$adiq snd
al-Kazim, serving ss their lissons to the early ‘Abbisids. Again, another
important disciple of al-Sidiq, Hishim b. al-Hakam, evidently set the
‘theology’ of the Yaqtin family. The pacrallels between Hi career
and Jibir's life are interesting; it may be that certain aspects o
Hishim's teachings parallel or suggest some of the terminology and motions
found in the writings of Jabir.
MY, HEskimr, Begruniy of Avab Aickeny ~ Bty /¢ (1vei)p 15T,
Kraus, like his master” Ruska, approached Jabir as an historfan of scilence;
regretably, the projected 3rd volume of his monumental study of Jabir -
which would have dealt with the religious sspects of the Jibir Corpus -
never appeared. Others heve criticized such an 'historical® spproach to
Jabir, nocably Henry Corbin:

La sclence de 1a Belance ne fait pas de l'slchiale un

chapitre de La préhistoire de notre chimie moderne; elle

ne tend & forouler des 'lofs mathématiqu: s plus

que dana les examples que nous allens éctudier elle ne tend

& des résulcats précurseurs de nos philosophies de 1'Aistolre.

("La Science de la Balance et les Correspondsnces entre lea

wondes en Gnose Islsmique" Eranos-Jahrbuch 42 (1973) 79-162, p. €1)




37. This opinion may be too hasty a conclusio
theory that the similerity between al-RizI's slchemy and that of
Jabir lies ia their comaon drawing from 'Sibien' sources (vide -
al-REzi's doctrine of the “Five Eternals Al-Riz1 1s also represented
i Lowi'1lT scurces as a heretic who denled the validity of Prophecy,
and Abl Matim al-RGzI (early 4th c.) devoted a book to refuting his
denial of prophecy, entitled A*13m al-Nubuwwal
matter {s contalned in a work by the poet snd Laaa*IlT 45'T
Khusrew. Ibn Zakarlyyd' al-Razl perhaps qualifies better than J
to be viewed @ precursor or anticipator of 'wodein' sclentifie
enpiriciom (esp. in medicine), and his alchemical theory, while shering
such with Jibir's, Ls different tn scope and intention (e.g., completely
absent ia any 'science of letters', or the Balance).

More prolsble is the

38.  Por this, Sezgin has beea strongly attacked by Marein Plessner (Azblx 19/3
1972, 205-15), who criticizes Sezgia's scholorly method on this polnt.
See also their debate oo the dating of the Corpus: Sezgin, "Das Problum
des Eabir ibo Heyyin fm Lichte neu gefundener Handschriften® ZDMC 114
(1964) 255-68; Fleasner, "abir ibn Hayyan und die Zeit der Entstehung
der Atabischen Eabir-Schriften” ZDMG 115 (1965) 23-35. Corbin comments
on the debate over the 'spocrypha’ (Annuaire - Ecole Practique des Hautes
Etudes - Sciences Religleuses, v. 80-BL: ILT (1971-73) p. 253)%

C'est en grande partie 3 cause de la présence de thimes
ismaéliens dans le corpus de Jabir, que Krausy avai
devoir en retarder Ta date de deux or trois sidcles (sans
doute négligeait-il le fait que les doctrineg ismaéliennes
étalent écloses, déji dans l'entourage du VI~ Isis, bien
javalac que les Ismaéliens n'apparaissent sur la scine
polfElque). Il s'ensuivalt que teus les textes slchimiques
se donnant comme les traductions de pseudépigraphes grecs,
&taient en réalité des flctions forgées par les suteurs
1slamiques; il s'ensuivalt encore que les citations de JEbir
chet Bhazds écatent des interpolations, etc. Toutes canséquences
trop lourdes pour passer facilement. HNotons que 1a question
primaire est icf, pas de se prodcer sur 1'suthenticitéd
des oeuvres slchimiques grecques tradultes, mais de savoir
81, pseudépfgraphes ou mon, 1l a'aglt bien de textes grecs
traduits en arabe. . - . Or, nour croyens avec H. Sezgin
qu'il n'y & aucune rsison sérieuse de mettre en doute une s
entreprise de traduction de textes grecs en arabe, bien avan
L'époque d'al-Ha'aGa. ...

X

=

" Anbix V p. 1-43; “Frobsble
ton: "The Antiquity of Alchemy Anml 4
i :;uféaftzgl:h:“n'u-h rs on which J3birisn Alchemy s based" Ar
: 3%, p. 4h-59; "The Gnomon - . " Ambix 6, p. L-5.
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4l

* for & discussion of ear

63

s et With in NuseyrY texts, Ls also found fn Ithnd
rom $8d1q (cf. Tabarl, @'1l al-loimah, the
report on the eferred to above, p. 59, m. 27), and
Seeas to connect uith a ¢ of itineranc mendicante— cf. Kraus,
eoibaalgnitaires” 86 n. L: "les ermites bouddhistes (ou manichéans?)
zubbia .1-::;;;&13 désignés sp. Cihiz, K. a win, 1V, 146, cosae
Yyahin. Voir aussi 1 de 1'alc -5a" =
N eiar o o™i, 18 foi d 1'alchiziste 8 s8'Lh al-‘alewT,

*AsharT repor:

ite

Por the occurrence of these t.
492 & 495f.; K. a1 “Holuyar,
K. a

y3n, Ibid
I18f.

msla 4n Mukhtir Rasa'il
ar ed. Holmyard, Arabic Works 23: a T
and esp jid An

10

The Sepher YetzIrah, traditjonally sttributed to Abraham by the Rabbins,
who claiced to receive it as an oral secret tradition, constitutes one
of the chief nucleus of all Cabbalaism. Lt was enveloped in & @yth
of gsuccessive custodians who passed it down, and is characterised by
the science of gematria where the letters of the Hebrew alphabet are
taken as symbols of forces whoce orderly combination produced the universe.

wwuf wa al-Tashayyu'., 265-72,
Jabir b.

figurcs called "al-SGfT ¥y
AbG Hashim al-KGfJ 'al-§0fi' (mentioned by J3al); *Abdak 'al-5GfI
all three seem to have flourished ca. the latter half of che 2ad c.,
and were connected with Kifah. Is Lt possible that one person (viz.
Jibir b. Hayyan) stands behind all three?

Cf. M. K. al-Shaybl,

Silah Bayn al-T.

For some prelimiaary resarks on the possible connections of early SGFT
thinkers wich gnosticizing alchesy and [sod‘IlT thought, cf. S. Divald,

Arabische Philosophle und Wisseaschaft in der Enzyklopadie: Kitdb Ihwin

3 (I11), (Wiesbaden, Harraasowitz, 1975) 23-28.

For references to this incideat, see ¥. Ragib, "Un Episode Obscur d'Histoire
Fatimide" SI 48 (1978) 129. Mualim slchemicsl tradition knows of a
1dh

trace entitled T: kim ascribed to al-Hikim bi Aar Alldh, snd

allegedly atcributed by him to the authority of Ja‘far al-§idig.
a description of this tract (which mentions Dhi al-Nin sl-Misrl) and
the fantastic story of its discovery, see: H.E. Stapleton & R.F. Azo,
“An Aleehmical Compilation of the Thirteenth Centory A.D." MASB II1/2

1910 p. 77£.
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